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Introduction 

Indian philosophy has two schools of thoughts:      1) Āgama, 2) 

Nigama. Āgama means the knowledge which came from the mouth of Lord 

Śiva and Nigam from breath of Śiva. Āgamas are divided into four sections- 

Śaiva, Påśupatam, Soma and Låkul. The Śaivågamas are 28 in numbers and 

these are the origin of Siddhanta. All the three schools of thought – duality 

(Dvaita), non-duality (Advaita) and duality-non-duality (Dvaitådvaita) are 

found in the Śaivågamas. 

The 28 Śaivågamas are divided into two sections – Purva and Uttara. 

Each Purva and Uttara part is also divided into four sections – Yoga, Carya, 

Dñåna, and Kriyå. The Uttara part with its four sections is known as 

‘Siddhånta’. The siddhanta is the main source of ‘Vīraùaivasiddhånta’ or 

philosophy. This siddhanta is accepted by all scholors and it is purely Vedic. 

Out of 28 Śaivågamas very few are found today. But I try my best to collect 

all the published, unpublished texts, manuscripts of 28 Śaivågamas under 

the project. I reffered the texts of Vīraùaivism i.e. Siddhåntaùikhåmaïi. 

Second important part of this research work is the Vacana literature. 

It is the Kannada literature which is the collection of many authors or poets 

during the period of 12th Century. These Vacanas also discussed theory of 

the Siddhanta and explained it in Kannada language to know easily to 

common people. Bhalaki Sansthan and Basav Samithi both are published 

the marathi translation of Kannada Vacanas by their publication. I preffered 

the Marathi translated Vacana Sahitya for this project. 

Hence this project explained all the dimensions of 

Saivågamsiddhanta and Vacanasiddhanta. This is interdisciplinary research 

work because Śaivågamas are in Sanskrit and Vacanas are composed in 
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Kannada language. The aims and objectives are achived of this research 

work.   

1) The project focused on the literal value and style of Śaivågamas and 

the Vacana Literature 

2) It also mentions the important role of Śaivågamas text in Sanskrit 

literature. 

3) It heps to open window of Śaivågamas for students. 

4)   This project shown all the sights of the Śaivågamas and Vacanas. 

 

 

 

Introduction of Śaivågamas and Vacana Literature 

 

 

 India is the birth place of Darùanas (Indian Philosophy). The tradition 

of knowledge is known as ‘Śruti’. Kullakabhatta’s who was the great 

commentator on Manusmṛti defined the word as – Ùrutistu tu dvividhå 

vaidiki tåntriki ca’. 

 

 

  ‘Vaidikī’ means Vedic literature called as ‘Nigama’ and ‘Tåntrikī’ means 

the Ågama. 

 

Ùruti 

Tåntrikī Vaidikī 

• Nigama  Vaidikī 

 

• Ågama Tåntrikī 
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‘Tantram’ – the Ågamas are known as ‘Tantram’.  According to Dr. 

Kamlesh Zha – ‘Āgamaśabdastu tantravastuni’1 and also it is the science of 

India - Tantraùabdena ùåstramucyate –23 

 Ågamas are the basic source of both literatures - Śaivågama and 

Vacana literature. These three concepts Āgama, Śaivågama and Vacana are 

defined as follows:  

Ågama: The word Ågamaḥ explained by Åcårya Våcaspati Miùraḥ as - 

Ågacchanti buddhimårohanti yasmåd abhyudayaniḥùreyasopåyåḥ sa 

Ågamaḥ4. The knowledge which gave maturity to brain and it became cause 

of all good things. Dr. Kamlesh Zha explained meaning of the word Ågama 

as -   

‘Āgamaśabdasýkúmårthopi ‘Ā’ kåreïa Ānandaùaktiḥ, ‘Ga’ kåreïa 

gatiravagatiravabodhaḥ, ‘Ma’ kåreïa matirniścayåtmikå dṛdhå ca. So∙yam 

samsto∙pyågamaḥ ånandaśakteradhigame manane cintane∙nusandhane vå 

kendrita åste. Swåbhåvikamapyetat pýtravatsalåyå jagajjananyåḥ 

samupanyastånåm jīvasamsyånåm samådhånårtham 

parameùvaraproktatvådåmågamånåm. 

 Swacchaswacchandacinmåtrarupa eva maheùvaraḥ. 

 Upåyopeyarupeïa sphuran bhåti swatejaså. 

Jagadambå kila parameùvaraproktågamån pråthamyena 

ùravaïåñjalipuṭapeyån vidadhåti. Ågamåḥ parameùvaramukhåd ågatå 

bhavanti, parameśvarīśrutiúu anugatå bhavanti, śrīnåråyaïena matå 

anumatå bhåntīti sphuṭårtho∙yam śloka åbhåti –  

 Ågatam ùivavaktrebhyo gatañca girijåùrutou. 

 Matam ca våsudevasya tasmådågama ucyate. 

‘Ā’ – is the Ānandaśakti, ‘Ga’ – it deals with understanding of speed and 

‘Ma’ - for the brain power to decision. It means all the Ågamas are 
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concentrating on realization of joy, thinking and reaserch. So the 

Parmeùvara gave answer to mother Pårvati’s all questions.5 

Ågatam ùivavaktrebhyo gatañca girijåùrutou. 

 Matam ca våsudevasya tasmådågama ucyate. 

Ùiva is the first Guru of Ågamas and the Pårvatī is the first student of 

Ågamas.  These Ågamas are originated from the mouth of lord Ùiva. This 

theory accepted by lord Våsudeva also. Thus the word ‘Āgama’ explained 

by scholor Bhåskarī. 

The Ågamas are known as Tantram. The ‘tantram’ are divided into 

three sections – Bråhmaïa, Boudha and Jain. Such as –  

Tantras or Ågamas –  

 

 Oh Varånane, as per the nature of human beings there are many 

school of thoughts. As per above mentioned there are three sections - 

Bråhmaïa, Boudha and Jain. Āgamas are broadly divided into two divisions 

Vaidika and Avaidika. While Bhuddhågama and Jain Āgamas are generally 

considered Avaidika, Ùaiva, Ùåkta and Vaiúïava Āgamas are considered to 

be Vaidika. In this project only the ùaiva-tantram, the most important part of 

Bråhmaïas   discussed deeply. The Bråhamaïa tantram divided into three 

sections as per its different results and deities – Ùaiva, Ùåktam and 

Påñcaråtram.  

Ùaiva tantram:  

Ùaiva tantras are divided into four parts: Siddhåntaùaiva – dvaita 

doctrine, Pratyabhidnya – Advaita doctrine, Lakulīśapåśupatam – 

Dvaitådvaitama doctrine and Vīraśaiva Śaktiviśiúṭådvaita doctrine.6 

Bråhmaïa 

Boudha 

Jain 
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Origin of Ågama: 

Ågama nåma åmaheùvaråd gurupåramparyågatam ùåstram. 

Āgamo∙loukikådivyavahåraheturåcakúitaḥ smṛtaḥ. 

Ågama, the knowledge came from the lord Ùiva. It means the first 

teacher of the traditional knowledge is lord Ùiva. It is an ancient tradition of 

education in the Universe.7  

 In the Mṛagendrågama – Vidyapåda - Sage Bhåradvåja asked to 

Lord Indra  

Katham maheùvaråt Ågatam Jñånamuttamam.8 this is the objection or 

question of Sage Bhåradvåja that – how the tradition of the great knowledge 

came from lord Ùiva. For the satisfaction of Bhåradvåja the Indra replied 

that Āgama is one which came from Lord Ùiva. –Ùivodgirïam idam 

jñånam.9  

According to Ùaivågama Lord Ùiva is the supreme God. This Āgama 

is comprised of four divisions named Kåpåla, Kålåmukh, Påùupata and 

Ùaiva.  

 Pårmeùvaratantram discussed about the six sections of Ågamas – 

Vīraśaivam, vaiúïavam, śåktam, souram and  vinåyakam 

 Tantram tu úadvidham proktam úaṭadarùanavibhedataḥ. 

 Vīraśaivamvaiúïavanca śåktam souram vinåyakam.10 

Sarvavedånusåritvåcchaivatantram viùiúyate.11  

It is cleare that, there are six darùanås Vīraśaivam vaiúïavanca 

ùåktam souram vinåyakam. But the Vīraśaivam is the superior one among 

them. The Ùaivasiddhånta, which follows the entire Veda, is superior. i.e. 

Vīraśaiva tantram is belongs to Vedic tradition.  

Definition of Śaivågama- 

 The Ùaivågamas are the common sources for the Ùaiva as well as the 

Vīraśaiva religion and philosophy. If we take into consideration the 

extensive coverage of matter in the available Ùaivågamas, it is possible to 
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assume that there was a vast Ùaivågama literature. The artistic construction 

of temples, the description of the preparation and due installations of the 

statues of gods on the stone platforms erected for them, the worship 

involving many services (upacårås) like ‘ bhasmadhåraïa’, ‘ 

gandhadhåraïa’, etc. the performance  of many kinds of “utsavas” such as 

Våhanotsava, kalyåïotsva, Rathotsava, etc. form the subject matter of these 

Āgamas along with Ùiva and Vīraśaiva Dīkúås, the path of the pursuit of 

God, the greatness and efficacy of sacred objects like Bhasma, Rudråkúa, 

the mantrajapa, etc., and the history and tradition of the teachers, and the 

teaching of the philosophical and religious concepts and customs of the 

Ùaivas and the Vīraśaivas.12   

Author of Śaivågama-  

 We could not say firmly anything about the author of the 

kamikådivåtulånta 28 Śaivågamas. It is the vast literature and its language is 

very simple. The details about the author not found in the literature. It is 

dialogue between the lord Ùiva and Mother Pårvatī. 

Period-  

The exact period of Śaivågama could not decide till today but it is an 

ancient literature in the Universe. It is originated from lord Ùiva and He is 

the most important deity in Vedic era. The Yajurveda – ‘Namaḥ Ùivåya ca 

Ùivataråya ca’13 today we can say the literature of Śaivågama is the ancient 

one and it may be pre Vedic period also. Also in the Pancabrahma mantra 

- īùånaḥ sarva vidhyånåm – the lord of all knowledges is Ùiva.14 

Types of Śaivågama 

According to Kåmikågama - Ùaivågamas are of three kinds as Våma, 

Dakúiïa and Siddhånta.15 Śrī Siddhåntaśikhåmaïi add one new type - Miùra 

with the above  list16. Våma has Ùakti as predominant, Dakùiïa pertains to 

Bhairava, Miùra is concerned with the Saptamåtôkås, and siddhånta is in 
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conformity with Veda. 17  The twenty-eight principal Ùaivågamas from 

Kåmikågama to Våtulågama and two hundred and eight upågamas of these 

come within the fold of “Siddhånta”. The twenty-eight principal 

Ùaivågamas are: 1. Kåmika, 2. Yogaja, 3.Acintya, 4.Kåraïa, 5. Ajita, 6. 

Dīpta, 7. Sýkúma, 8. Sahasra, 9. Aṅùumån, 10. Suprabheda, 11. Vijaya, 12. 

Niḥśvåsa, 13. Svåyambhuva,14. Anala, 15. Vīra, 16. Raurava, 17. Makuṭa, 

18.Vimala, 19. Candrajñåna, 20. Bimba, 21. Prodgita, 22. Lalita, 

23.Siddha, 24. Ùarvokta, 25. Santåna, 26. Pårmeùvara, 27. Kiraïa, 28. 

Våtula. Among these the ten Āgamas from Kåmikågama to 

Suprabhedågama belong to “Śivabheda” and the eighteen Āgamas from 

Vijayågama to Våtulågama belong to “Rudrabheda”. These are one to 

sixteen Upågamas to each of these principal Āgamas. The total number of 

Upågamas comes to two hundred and eight.18  

Sadåùiva mukhåmbeúu puråùritaḥ. 

Kåmikådisuprabhedåtam våmadevamukhodbhavam. 

Dīptådisuprabhedåtam våmadevamukhodbhavam. 

Vijayårabhyavīråntam pañcoute∙ghoravakrajåḥ. 

Rouravånmakham bimbåntam puruúåkhyanarodbhavam. 

Prodgītådyaúṭatantram ca īśånana samudbhavam.19  

Pýrvanteúu daùa proktam ùivabhindaka sandnyakam. 

Aúṭådeúa mahåtantram param roudramiti smṛtam. 20 

Titles of the 28 Samhitas and the source of their origin.21 

Sadyo

jåta 

From 

mouth 

Våmade

va 

From 

mouth 

Aghora 

From 

mouth 

Tatpuruú

a 

From 

mouth 

Ëùåna 

From 

mouth 

5 5 5 5 5 

1 2 3 4 5 
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1.Kåm

ika, 

2.Yog

aja, 

3.Acin

tya, 

4.Kåra

ïa, 

5.Ajita

, 

6.Dīpta, 

7.Sūkú

ma, 

8.Sahas

ra, 

9.Aṅùu

mån 

10.Supr

abheda, 

11.Vija

ya, 

12.Niḥù

våsa, 

13.Svåy

ambhuv

a, 

14.Anal

a, 

15.Vīra, 

16.Raura

va, 

17.Maku

ṭa, 

18.Vima

la, 

19.Candr

ajñåna 

20.Bimb

a, 

21.Prod

gita 

22.Lalita

, 

23.Siddh

a, 

24.Ùarvo

kta 

25.Santå

na, 

26.Pårm

eùvara, 

27.Kiraï

a, 

28.Våtul

a, 

 

Other types or Āgamaprabhedaḥ:  

1.Vaiúïvågamadarùanam –  

Vaikhånasågamaḥ, Påñcaråtrågamaḥ,  

2. Ùåktågamadarùanam- 

3. Ùaivågamadarùanam – Påùupata, kålåmukh, kåpålika, Ùaivasiddhånta.  

4. Smårtatantra-  

5. Bouddhatantra-  

6. Jainatantra-  

7. Pourånikatantra-  

8. Souratantra-  

9. Gåïapatyatantra-  

10. Skåndatantradarùanåni- 22 
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Structure of Śaivågama 

The srtudture of Śaivågama literature is very systematic and well 

mannared. These are divided into two main parts called as Pýrva and Uttara 

bhåga. 

It should be noted here that the Pýrvabhågas of the Ùaivågamas deal 

generally with the following in their four Pådas: 

Pūrvabhåga 

Kriyåpada contains details about the construction to temples and the 

carving and installation of Ùaiva statues including the Liṅga.  

Caryåpåda is devoted to the details about the Ùaiva practices of both 

daily and occasional categories, Āśauca, Ācamana, Śivårcana which is the 

means of achieving happiness here and liberation hereafter (Bhukti and 

Mukti), lighting of fire, daily utsavas and occasional utsavas, bathing the 

idols, special worship, vows, etc.  

Yogapåda deals with Pråïåyåma, Dhyåna, Dhåraïa, Samådhi, etc. as 

the methods of Yoga.  

Jñånapåda deals with the philosophical tenets of Ùaivism.  

Uttarabhåga –  

The second part called Uttarabhåga of each Ùaivågama deals with 

Vīraśaivism. This has been declared in the s.s.23  

Siddhåntåkhye mahåtantre kåmikådye ùivodite. 

Nirdiúṭamuttare bhåge vīraśaivamatam param.  

Generally the following are the påda-wise contents of the 

Uttarabhågas: 

Kriyåpåda deals with the religio-philosophical concepts of the 

Vīraśaivas starting with Vīraśaiva Dīkúå of three types called Vedhå, Måntri 

and Kriyå the details of which are further divided into twenty-one sub-

Dīkúås (7x3=21). Details about Úaṭsthalas, Aúṭåvaraïas, Pañcåcårås, etc. 
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generally come in this påda. Caryåpåda deals with details about the last 

rites (Ùivamedha) of the Viraùaivas. In the available Uttarabhågas, we do 

not find the Yogapåda and the Jñånapåda. Hence, it is not possible to say 

anything about the contents of those pådas. Among the available 

Śaivågamottarabhågas, Sýkú.Ā. and Kå.Ā. have one påda each i.e., 

Kriyåpåda; Cåndra J.Ā. and Ma. Ā. have two pådas each, i.e., Kriyåpåda 

and Caryåpåda; Påra.Ā., Vī.Ā., Supra. Ā., Svåy. Ā., and Vå. Śu.Ā. do not 

have any pada-division as they are available now. Contents of these will be 

presented in brief here.24  

Sarveúåm ùaivatantråïåmuttaram tantram siddhåntaùikhåmaïiriti 

sañyayå gīyate.25  

Daùågamam ùivabhedam rudrabhedam daùåúṭakam.26   

 Thus the Ùaivågamas vast literature introduced in this section. We can 

understand the structure of literature Ùaivågamas – Pýrva and Uttara 

bhågas with their four sections – Kriyå, Yoga, Dñåna and Caryå clearly.  

Today fortunatley very few texts, manuscripts are available in various 

oriental institutes in India. It is essential to protect and to study the 

manuscripts of Ùaivågamas.  

Vacana Literature 

Definition of Vacana 

The concept of Vacana is discussed in Påùupatasýtram-by Śrī 

Lakulīśa’s Koudiïyabhåúya as – the explanation of Ùabda – or word – 

Athasabdatavyakhyanam – vacanasnanasayanadyupadesacca. 27  For the 

achiving the Ùivatva one should required the sources – the Updeùa of 

Vacana (Good Sayings), Snåna (Bath), Ùayana (Sleep) etc.28 

Vacanånubhava mhaïaje nusatī våkracanå navhe, he manå, 

Vacanånubhava våkracanå navhe. 

Vacanånubhava mhanaje ‘ vaco na’ he śrutisiddha pahå, 

Kapilasiddha mallikårjunå.29 
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 In 12th century all the Ùivaùaraïås came from different parts of India, 

belonged to different castes actively participated in the Anubhavamanṭapa 

of Basavakalyån. With the help of Self experience they found the truth 

named as ‘Vacana’. The number of Vacanas were 280 core unfortunately 

today we found very few vacanas. 

Author of Vacanas: 

The list of vacanakaras30 

Sr. 

No. 

Name of 

the 

Vacanaka

ras 

Vacanakita 

Vac

ana

s 

01 Angasokin

a 

lingatande  

Bhogabankeùvara 04 

02 Ambigara 

choudayyå 

Ambigara 

choudayyå 

50 

03 Akkammå Åcårave 

pråïavåda 

råmeùvaralinga 

07 

04 Akkamahå

devī 

Cennamallikårjun

å 

83 

05 Akkanåga

mmå 

Basavaïïapriya 

Cennasangayyå 

01 

06 Agghavaïi 

hampayyå 

Cenna Hampeya 

Virupayyå 

01 

07 Anåmika 

nåcayyå 

Nåcayyapriya 

Cennaråmeùvarå 

01 
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08 Amugī 

Devayyå 

Siddhasomanåth 10 

09 Arivina 

måritande 

Sadåùivamýrtiling

a 

23 

10 Allamapra

bhý 

Guheùvarå 312 

11 Avasarada 

Rekaïïå 

Sadhyojåtalinga 04 

12 Ådayyå Souråútra 

someùvarå 

23 

13 Āydakkī 

Mårayyå 

Amareùvaralinga 09 

14 Āydakkī 

lakkammå 

Mårayyapriya 

Amareùvaralinga  

08 

15 Upparagu

ḍiya 

Somadeva

yyå 

Gårýḍeùvaralinga 04 

16 Urilingade

va 

Urilingadeva 29 

17 Urilingape

ddī 

Urilingapeddīpriy

a Viùveùvarå 

77 

18 Uliyumeùv

ara 

Cikkaïïå 

Uliyumeùvarå 07 

19 Aiccarike 

kåyakada 

Ùuddhasiddhapras

iddhaprasanna 

04 
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muktinåtha

yyå 

kurangeùvaraling

a 

20 Aikånta 

Råmitande  

Ainnayya 

Cennaråma 

08 

21 Aileùvara 

Ketayyå 

Yeleùvaralingå 03 

22 Okkalu 

Muddayyå 

Kåmabhīmajīvadh

anadoḍeyå 

06 

23 Kambada 

Mårayyå 

Kadambalinga 02 

24 Kadira 

Remmavve 

Kadira 

Remmiyoḍeya 

Gummeùvarå 

04 

25 Karula 

Ketayyå 

Manakke 

manohara 

ùankheùvaralinga 

04 

26 Kalaketta 

Bommayyå 

Mekhaleùvaraling

a 

01 

27 Kåḍasiddh

eùvara 

Kåḍīnolagåda 

ùankarapriya 

cennakadamba 

nirmåya prabhuve 

26 

28 Kålakaïïi

sa 

kåmammå 

Nirbhītī Nijalinga  01 

29 Kålavve  Karmahara 

Kåleùvara 

02 
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30 Kålavve Bhīmeśvarå 01 

31 Kålīlingad

eva 

Kålīlinga 01 

32 Kinnarī 

brahmayyå 

Mahålinga 

tripuråntakalinga 

01 

33 Kīlårada 

Bhīmaïïå 

Kålakarmavirahit

a 

tripuråntakalinga 

05 

34 Kedåragur

u 

Kedåra Gurudevå 02 

35 Koṭṭaïada 

Somavve 

Nirlajjeùvarå 01 

36 Kola 

Ùåntayyå 

Puïyaraïyadahan

a Bhīmeśvara 

03 

37 Gangamm

å 

Gangeùvarå 01 

38 Gajeùa 

Masaïayy

å 

Mahålinga 

Gajeùvarå 

30 

39 Gåvudī 

Måcayyå 

Tripuråntakalinga

dalli gåvudi 

Måcayyå 

07 

40 Guḍḍave 

battaleùvar

åncī patnī 

Nimbeùvarå 01 

41 Gupta 

Mancaïïå 

Nåråyaïapriya 

råmanåthå 

06 
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42 Goggave 

Nåstinåthå 

Goggave 

Nåstinåthå 

02 

43 Gorakúa Gorakúa Pålaka 

Mahåprabhý 

Siddhasomanåthal

inga 

02 

44 Ghaṭṭivåla

yyå 

Cikkayyapriya 

Siddhalinga Illa 

Illa 

20 

45 Ghanaling

īdeva 

 Ghanaingiya 

mohada 

Cennamallikårjun

å 

22 

46 Candimar

asa 

Simmalingeya 

cennaråmå 

30 

47 Cennabasa

vaïïå 

Kýḍalasangamade

vå 

278 

48 Jeḍara 

Dåsimayyå 

Råmanåthå 92 

49 Jodara 

Måyaïïå 

Ùambhusomanåth

a 

01 

50 Ḍakkeya 

Bomaïïå 

Kålåntaka 

Bhīmeśvarå 

10 

51 Talawåra 

kåmidevay

yå 

Kåmaharapriya 

Råmanåthå 

02 

52 Turugåhī Gopatinåtha 04 



20 
 

Råmaïïå Viùveùvarå 

53 Telugu 

Jomayyå 

Teluguùvarå 01 

54 Tonṭada 

Siddhaling

eùvara 

Mahålingaguru 

Ùivasiddheùvara 

prabhave 

87 

55 Daùagaïa 

Singīdevay

yå 

Nåcayyåpriya 

mallinåthå 

03 

56 Dasarayyå Dasareùvaralinga 05 

57 Dåsohada 

sangaïïå 

Ùambhungiditta 

swayambhýdatta 

atibalanoḍå 

måtulanga 

madhukeùvarå 

04 

58 Nageya 

Mårirande 

 Āturavairī 

Mareùvarå 

05 

59 Nijaguïa Nijaguïayogī 03 

60 Nivṛttī 

Sangayyå 

Nivṛttī Sangayyå 01 

61 Nīlåmbikå Sangayyå 01 

62 Nuliya 

Canḍayyå 

Candeùvaralinga 06 

63 Purada 

Mallayyå  

Purada Malla 02 

64 Prasådī 

Bhogaïïå 

Cennabasavaïïåp

riya 

03 
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Bhogamallikårjun

alinga 

65 Purårī 

Devayyå 

Mahålingadevayy

å 

01 

66 Bankaïïay

yå 

Sadgurupriya 

ùivasiddharåmeùv

arå 

02 

67 Basavaïïå Kýḍalasangamade

vå 

508 

68 Balleùa 

Mallayyå 

Balleùvaralinga 01 

69 Bahurupī 

Coḍayyå 

Rekaïïapriya 

Någinåtha 

05 

70 Båcī 

kåyakada 

Basavaïïå 

Basavaïïapriya 

Viùvakarmaṭakke 

kålikå Vimala 

Råjeùvaralinga  

03 

71 Båla 

Bomaïïå 

Vīra Śýra 

Råmeùvaralinga 

02 

72 Båla 

Sangaïïå 

Kamaṭheùvaraling

a 

02 

73 Båla 

Sangayyå 

Apramåïa 

Kýḍalasangamade

vå 

26 

74 Båhýra 

Bomaïïå 

Sangana 

Basavaïïå 

Såkúiyågī 

03 
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brahmeùvaralinga 

75 Bibbī 

Båcayyå 

 Eïånkadhara 

Someùvarå 

03 

76 Bontådevī Biḍåḍī 02 

77 Bokkasada 

Sangaïïå 

Basavaïïapriya 

Någeùvaralinga 

01 

78 Bhogaïïå Nijaguru 

Bhogeùvarå 

01 

79 Maḍivåla 

Måcideva 

Kalidevara Devå 42 

80 Manasand

a 

Måritande  

Manasandittu 

Måreùvarå 

11 

81 Manamunī 

Gummaṭṭa

deva 

Guḍisa 

Gummaṭṭanoḍeya 

Agamyeùvaralinga 

02 

82 Marýlaùan

karadeva 

Ùuddhasiddhapras

iddha prasaïïa 

Prabhuve Ùånta 

Mallikårjunå 

03 

83 Masaïmm

å 

Nijaguïeùvaraling

a 

01 

84 Mådåra 

Cennayyå 

Kai.Yuligatti 

Aḍigýnṭakkaḍiyåg

abeḍa ari nijåtma 

råma råmanå 

06 

85 Minḍa Tarýïa 928 
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Sangayyå Sangamalingadev

å 

86 Muktåyakk

å 

Ajagaïïa Tande 02 

87 Mummaḍik

åryendra 

Mahåghana 

Doḍḍadeùikårya 

guruprabhuve 

03 

88 Mereminḍ

adeva  

Rameùvaralinga 01 

89 Mereminḍ

adeva 

Eghaṭadýra 

Råmeùvarå 

03 

90 Medåra 

Ketayyå 

Gavareùvarå 02 

91 Molige 

Mårayyå 

Niḥkalanka 

Mallikårjuïå 

67 

92 Molige 

Mahådevī 

Ennayyapriya 

Emmaḍi 

Niḥkalanka 

Mallikåjuïå 

17 

93 Rakkasada 

Bommaïï

å 

Rakkasanoḍeya 

Koṭṭadu Beda 

01 

94 Råyammå Amugeùvarå 04 

95 Råyasada 

Mancaïïå 

Jåmbeùvarå 06 

96 Rekamma Śrīguru 

Siddheùvarå 

01 
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97 Ketaladevī Kumbheùvarå 01 

98 Lingammå Appaïïapriya 

Cennabasaveùvar

å 

01 

99 Vacanabh

anḍårī 

Ùåntarasa 

Alekhanåda 

Ùýnyakallinolagåd

a 

02 

100 Varada 

Sangaïïå 

Varada 

Ùankareùvarå 

01 

101  Vīra 

Gollåla 

Vīra Bīreśvara 04 

102 Vīraïïade

va 

Ùåntamallikårjunå 05 

103 Vīrammå 

dasarayyå

cī patnī 

Guruùånteùvarå 01 

104 Vaidhya 

sangaïïå 

Marýlaùankarapri

ya 

Siddharåmeùvaral

inga 

01 

105 Ùivanågam

ayyå 

Någapriya 

Cennaråmeùvarå 

01 

106 Ùivalenka 

Mancaïïå 

Īśånyamýrtī 

Mallikårjunå 

15 

107 Ṣaïmukha

swåmī  

Akhanḍeùvarå 106 

108 Sangana Sangana 07 
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Basava Basaveùvarå 

109 Sakaleùa 

Mådarasa 

Sakaleùvarå 42 

110 Sagarada 

Bommaïï

å 

Sagarada 

Bommenoḍeya 

Tanumanasangam

eùvarå 

01 

111 Satyakkå Ùambhujakkeùvar

å 

15 

112 Sattige 

Kåyada 

Mårayyå 

Aighanṭeùvaraling

a 

01 

113 Siddharåm

eùvara 

Kapilasiddha 

Mallikårjunå 

157 

114 Siddharåm

eùvara 

Yoginåthå 

Yoginåthå 14 

115 Sunkada 

Bankaïïå 

Cennabankanåtha 01 

116 Soḍula 

Bacarasa 

Soḍula 26 

117 Sýle 

Sankavvå 

Nirlajjeùvarå 01 

118 Swatantra 

Siddhaling

eùvara 

Nijaguru 

swatantra 

Siddhalingeùvarå 

113 

119 Haḍapada Basavapriya 12 
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Appaïïå Kýḍalasangamade

vå 

120 Håvinahål

a kallayå 

Mahålinga 

Kaleùvarå 

21 

121 Huligereya 

Somaïïå 

Huligereya 

Someùvarå 

02 

122 Hoḍehulla 

Bankaïïå 

Kumbheùvaraling

adallijagannåtha 

såkúiyågī 

02 

123 Unknown Śrīgurulingajanga

mave 

09 

124 Unknown Jangamalingapra

bhuve 

02 

125 Unknown Niḥsanga niråla 

prabhuve 

03 

126 Unknown Kåmeùvaralinga 01 

127 Unknown Kinnara 

Tripuråntakalinga 

01 

128 Unknown Cennasiddhanåth

a 

01 

129 Unknown Basavaïïapriya 

Nilakanka 

Someùvarå 

01 

130 Unknown Mahåghana 

Someùvarå 

02 

131 Unknown Mahålinga 

Someùvarå 

01 
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132 Unknown Varada 

Somanåtha 

01 

133 Sangayyå 

priya 

Bankeùvarå 01 

134 Unknown Śrīguru 

Siddhalingeùvarå 

01 

135 Unknown Unknown 01 

136 Unknown Unknown 01 

 

Bhaktabhandårī Basavanna accepted the tradition of Vacana as – the senior 

Vacanakaras composed the vacanas are like Parisa – the stone which can 

convert the iron into the gold.  

Ådhyånche vacana parisåsama ase pahå. 

Techa sadåùivaliïga, aså viùvåsa thevåvå.31 

Basavanna worried about the Parisa stone found very rarely, what is the way 

by which, one can get that marvallous stone as 

Ādhyånche vacana parisa mane mī, 

Pari te parīsa kaise gavase maja? 32 

This is the importance of Vacana literature. Basava did not use word 

gold for Vacana, but he used the word Paris - the stone by which iron 

convert into gold. It means the literature has the power to change a life of 

people. 

Number of Vacanas 

Ekaùe såtha koṭi vacane gåýna  

Bahý cintita zhåle måzhe mana.33  

Pramathgaïånci ekaùe såth koṭi vacane.34  

 According to Allamaprabhudeva the totol vacanas are 160 koṭī are in 

numbers. It is vast literature of Kannada language. But unfortunaty total 
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literature is not available. All the available manuscripts edited by Hon. 

Hallkatti sir the great scholor of Vacana Sahitya. Now we can read vacanas 

in all Indian languages.  

Period - 

Kṛtayugī kedåra mýlasthåna, 

Tretåyugī våråïasī mýlasthåna, 

Dvåparayugī virýpåkús mýlasthåna, 

Tara kaliyugī śrīśaila mýlasthåna asatī. 

Tī måtra nånå sthånånnå na jåtå, jaïgamaca Liïga månale, 

Kudalasangamadeva.35  

In this Vacana Basavanna explained the main place of Lord in 

different eras. In the present Kaliyuga the Śrīùailya is the origin of Lord, but 

Basavanna did not go to that place, he called the Jangama as Linga.  

Education System in different Era: 

 Here vacanakara described in short the education system of Vacana 

literature as follows - 

kṛtayugī śrī guru śiúyasa måra deýna 

Śikavitå dnyåna, tayåsī mahåprasåda samajena. 

Tretåyugī śrī guru śiúyasa rågåýna 

Śikavitå dnyåna, tayåsī mahåprasåda samajena. 

Dwåparayugī śrī guru śiúyasa daradåvýna 

Śikavitå dnyåna, tayåsī mahåprasåda samajena. 

Kaliyugī śrī guru śiúyasa praïåma karýna 

Śikavitå dnyåna, tayåsī mahåprasåda samajena. 

Guheùvarå, tava kålagatichå mahimå påhýna, 

Mī jåhalo vismayacakita.36  

In the krutayoga the teacher tought students with punishment and 

students were accepted that punishment as Mahaprasada. Tretayuga the 

teacher tought students with anger, students were accepted that anger as 
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Mahaprasada. Teacher used unkind with student in Dwaparayuga, but 

students accepted it as Mahaprasada. But Allamaprabhu was shocked when 

he saw in kaliyuga teacher presented his salutation to students, oh God it is 

the magic of time circle. 

Āmachyå ådhya puråtanagaïånnī prasådatattvånche 

Na cukata åcaraïa kele, åcaranåpramåïe bolale. 

Aùya puråtanåncyå vacanånci vinåsandeha praùanså karýna, 

Tana, mana, dhana vinåsandeha samarpaïa karýnåryå, 

Bhaktåncå bhakta mī, sevakånca sevaka mī, 

Kýdala cennasangayyåncyå śaraïåncyå såkúīne.37  

Allamaprabhu said about the purified behavior of Saranas, So he 

requested to accept the teachings of Senior Saranas sayings who sacrifice 

thier body, mind and wealth for good things. We are the sevaka or bhakta of 

such Saranas. It is the speciality of Vacana Sahitya that they did not say but 

they lives as per sayings. So the Allamaprabhu gave heartful respect to 

Saranas.  

 In this chapter we are introduced with Ågama – Ùaivagama – Pýrva 

and Uttara bhågas, and then Kriya, Carya, Dnana and Yoga and second 

important literature Vacanas. It is noted that the Ùaivagamas are came from 

the mouth of Ùiva and Vacanas are the saying of Bhaktas with their 

experience. It means Śaivagama’s author is only one Lord Śiva but the 

Vacanas authors are many more in numbers.   

Second thing, number of verses of both literatures is large in 

numbers, but unfortunately today we have very little part of both traditions. 

When we discussed about the time of both literature we could not give the 

exact time of Ùaivagama whereas the Vacana literature is developed in 12th 

Century. It is clearly stated that the period of Ùaivagamas is earlier than 

Vacana Sahitya. 
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Sanskrit is the language of Ùaivagama whereas Kannada is the main 

language of Vacana Sahitya. Ùaivagama are the original literature whereas 

the Vacanas are the secondary data of Ùaivagama traditions translated in 

Kannada for common people. Vacanakaras attacked on the drawbacks of 

Ùaivagama literature and point out the mistakes found in the Ùaivagama 

siddhanta’s karmakanda very clearly. Finally we can say that the Ùaivagama 

and Vacanas are family traditions. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Philosophy of Śaivågamas and Vacanas 

  

Ùaivågamas and Vacana literature discussed about the worship of 

lord Ùiva and Jīva. So it is necessary to know about the philosophy of these 

canons. Sthalas, Åvaraïås and Pancåcåras are the base of both the school 
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of thoughts. In this study these three philosophical concepts are compared 

with each other.  

Vīraśaivåstu úadbhedåḥ sthaladharmavibhedataḥ. 

Bhaktådivyavahåreïa prochyante ùåstrapåragaiḥ.38  

Vīraśaivås are six-fold depending on the difference in the religious 

practices of sthalas. They are called in practice as Bhakti, etc., by the 

experts in Ùåstras.  

Definition of Sthalam  

Sthīyate līyate yasmin muktaḥ sansårapaddhateḥ. 

Tadeva sthalamityuktam sthalatattvaviùåradaiḥ.39  

“That in which the world resides and into which it merges when it is 

released from bondage, is itself called Sthala by those who are experts in the 

knowledge of the principal of Sthala.” This is the clearification of 

Ùaivågama on the term Sthalam. 

Ṣaṭasthalam 

Bhakta åpale sadguïa soḍata nasalyåne, 

Sadbhakta hoto, måheśvara hoto, prasådī hoto, 

Pråïaingī hoto, śaraïa hoto, aikya hoto, 

Tadvat úaṭsthalåta sampanna zhålå tara, 

Tyålå jangamabhaktīca mýla pahå, kýḍala cennasangamadevå. 40  

In this vacana, Cennabasava described the Ṣaṭasthala process. How 

one Bhakta started his journey of Ṣaṭasthala. This is the opinion of vacana 

on Sthalam.  

According to Sýkúkågama –  

Aikyaśca śaraïaścaiva pråïaliñgī prasådakaḥ. 

Måheùvaraùca bhaktaùca úaṭasthalåtmå úadakúaraḥ.41  

According to Candrajñånågama’s sixth paṭala the characteristics of 

the six-sthalas Bhakta, Måheùvara, Prasådin, Pråïaliïgin, Ùaraïa and 

Aikya are related with six akúaraḥ42  
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Ùaraïaḥ ùivaliñgaikyaḥ úaṭasthalåni hi pårvati.43 This is the dialogue 

between lord Ùiva and mother Pårvatī in the text Sýkúkågama about the 

úaṭasthalåm . It is proved that the six sthalas theory is earlier introduced 

than Vacana Sahitya. 

Pårameùvarågama mentioned the six sthalas as follows-  

Bhakto måheùvaraùcaiva prasådi pråïaliïgakaḥ. 

Ùaraïaḥ ùivaliïgaikyaḥ sthalaúaṭakam mama priyam.44  

In the Vacana Sahitya the Basavanna described the Six Sthalas with 

their functional usage as -  

Bhakta, måheśvara, prasådī, pråïalingī, śaraïa, aikya 

Dhime dhime hoīna mhaïåvayå mī vajradehī åhe kåi? 

Mī amṛta sevile åhe kåya? 

Mī sanjīvanī sevana kelī åhe kå ? 

Bolanyå-bolanyåtýna uccåralī gelelī úaṭsthale, 

Manåna bimbalī gelī nåhīta tara, 

Hī taný jålýna ṭåkena, kýḍalasangamadevå.45 

Sangameùvaråcå appaïïå focused the basic criterion of six sthalas 

very clearly as - 

Kulåcå vicåra karaïårå, bhakta hoý ùakata nåhī. 

haṭṭīpaïå asetoparyanta, maheśvara hoý śakata nåhī. 

Phalåcī apekúå karaïårå, prasådī hoý śakata nåhī. 

Kula, gurýkṛpecyå åda yete, 

Haṭṭīpaïå, lingårcanecyå åda yeto. 

Phalåpekúå, duḥkhånnå kåraïībhýta hote. 

Kulam chalam dhanam caiva younam rýpameva ca. 

Vidhyå råjya tapaùcaiva ye te cåúṭamadåḥ smṛtåḥ. 

Ase asatånå  

Eka prakåracī dårý pyåyalele bhåýbandånå olakhata nåhīta. 

Åṭa prakåracī dårý pyåyalele tumhålå kuṭhuna olakhatīla, 
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Basavapriya kýḍalacennasangamadevå? 46 

Bhaktåsa viùvåsa, maheùåsa niúṭhå, 

Prasådīsa avadhåna, pråïalingīsa yoga, 

Śaraïåsa agodaraca muktī, 

Aikyåsa cinhåcī olakha 

Honyåådhīca niråkåra. 

Ase he úaṭsthalåce lakúaïa ase, 

Ennayyapriya niḥkalanka mallikårjunå.47  

Bhakta, maheśa, prasådī, pråïalingī, 

Ùaraïa, aikya ase úaṭsthala sahå. 

Bhakta va maheùa he dona milýna gurýsthala, 

Prasådī va pråïalingī he dona milýna lingasthala. 

Ùaraïa va aikya he dona milýna jangamasthala.48  

In the vacana Sahitya the six sthalas are described by vacanakaras as 

gurusthala, liṅgasthala and jaṅgamasthala. Another vacanas explained the 

obstacles in the practice of úaṭsthala. 

Bhakta –  

Śaivī bhaktiḥ samutpannå yasyåso bhakta ucyate. 49 

He in whom devotion of Ùiva has arisen is called Bhakta. This is the 

definition of Bhakta in Siddhåntaùikhåmaïi text. 

According to “Śýnyasampådana” the concept of Bhaktīsthala 

explained as- the trust on Iúṭaliṅgam called as Åyata liṅgam. That seen 

lingam enters in mind called Svåyattaliṅgam. The feelings of Iúṭaliṅgam and 

mindfulness not different but these two are fells one called Sannihitaliṅgam. 

These are called as Iúṭaliṅgam, Pråïaliṅgam and Triptiliṅgam. These three 

liṅgas wear by ùarana as Åyata, Svåyata and Sannihita due to destroy the 

five elements and convert into Liṅgatattva. Soul free from Jiva bhåva and 

known as Paramåtmå. 50 

Païatīhī åhe, våtahī åhe 
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Telåvinå ujalela kaśī jyoti ? 

Guruhī åhe, liṅgahī åhe? 

Śiúyåsa dñånodaya zhålyåvinå kaśī bånåvela bhakti? 

Lekuni soham, na kelyåsa dåsoham 

Maja nase månya he, guheùvarå. 51  It is the opinion of Vacana 

Sahitya about the Bhakta sthalam. 

It is perceived that the Ågama text explained origin of Bhakta and 

Vacana Sahitya gave clearification of the term with examples.  

Måheùvara sthala: 

The Bhakta, whose faith in liïga is Pråïa and his concrete belive 

called as Måheùvara sthala. This is the explaination of ågama.  

Yeinå cadhatå dilelya ghodyåvar 

Dusarå ghoda icchiïårå kasalå to vīra ? nase to dhīra, 

Yå kåraïe låduna ghetto jīna, he guheśvarå, 

Thakatī tinhī lokīnche jana.52 The term Måheùvara sthalam explained 

by vacanakaras very beautifully in his vacana with the daily life incident.  

The Bhakta concentrate on liṅga and believe it as Pråïa. 

Prasådi sthala 

According to Ågama text – one who worship and be aware called as 

Prasådi sthala.  

Arpita anarpit jåïatī kå koïa, 

Arpýna gheïe te anarpita, arpilyåviïa sevaïe tehī anarpita, 

Arpýna arpaïåviïa prasåda sevaïårå toca tumacå prasådī, 

guheùvarå. 53 

Ùabda, sparùa, rýpa, gandha he såre 

Niråkåra lingåmadhye arpita. 

Hī rītī jåïý śaklyasa, 

kýḍala cennasangayyåṭhåyī to mahåprasådī hoya.54  

pråïalingasamåyuktå ekabhuktopavåsinaḥ. 
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Prasådo niúphalåùcaiva raouravam narakam bhavet.55  

Jåbålaùåkhåyåm –  

Rýdreïåttamaśvanti rýdrena pītam pibanti. 

Rýdreïåghråtam jighranti tasmådbrahmaïo. 

Vidvånnirmålyameva sadå bhakúayet. 

Nirmålyamevåùnīyåt.56  

Vacanakaras explained this term clearly and also reffered the Ågama 

text and Upniúad text for their authentication, it shown the collaboration 

between the Ùaivågamas and Vacana text. 

Pråïaliṅga sthala 

Due to Awareness, experience and Viveka known as Pråïaliṅgi. It is 

very important stage of sthalas. 

 Udaka mýrti hoýna zhålå udaya pīthåcå, 

 Svadeha śivapuråta mýla sthånåci zhålī sthåpanå 

 Våyu pujårī hoýna parimalåcå guccha båndhýna  karitase pýjan. 

 Navadvåra ùivålayåchyå ådi madhyasthånåt. 

 guheùvaraliṅga tetheca zhålå sthambhit. 57 

dåmbhikapaïå kelå tara, to pråïalingī hoila kåya? 

Hå siddhånta nahve, niḥkalanla mallikårjýnå. 58  

Cennabasavanna explained the term in his vacanas very nicely with 

its stages.  

Ùaraïa: 

 Aṅgaliṅgī dñånarýpaḥ satī dñeyaḥ ùivaḥ patiḥ. 

 Yatsoukhyam tatsamåveùe tadvån ùaraṅanåmavån.59 

 The Pråïaliṅgin who has realized the communion of Aṅga and Liṅga 

and whose natural state is that of Śiva’s knowledge, should regard himself 

as a Satī (devoted wife) and Ùiva and Pati (Lord or Husband). He, who 

experirnces that bliss in such an intimacy is called as ùaraïa.  

Mī śreúṭha, åpaïa ùreúṭha ase, 
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Jagī kharokharī śreúṭha asatī, te sångatåta kå? 

ùreúṭha-kaniúṭha mhaṭalyåne kåi hotase? 

ùreúṭha-kaniúṭha hå ùabda lopalyåsa  

toca ùaraïa guheùvarå.60  

Allamaprabhu described the Ùaraïa in his vacana. 

lingabharita ùaraïa, ùaraïabharita linga åhe. 

Te kase mhaïaje- 

‘śaraïamadhye tu lingam syåt lingamadhye tu śaraïaḥ.’61 

Urliṅgapeddi mentioned correlation between Ùaraïa and Liṅga.   

Angåvara lingasannihita hotå, 

Anya ùabda n aeike ùaraïa. 

Angåvara lingasannihita hotå 

Anya na sparùe ùaraïa.  

Angåvara lingasannihita hotå 

Anya na påhī śaraïa,  

Angåvara lingasannihita hotå 

Åhåra vyavahåra na jåïe ùaraïa.  

Angåvara lingasannihita hotå 

Anya na ghråïī śaraïa.  

Angåvara lingasannihita hotå 

Nirarthaka ùabda na bole ùaraïa. 

Angåvara lingasannihita hotå 

kýḍala cennasangayyåvinå  

anya na jåïe ùaraïa.62  

Cennabasavannå also gives the symptoms of úaṭsthala – Ùaraïa. He 

mentioned the difficult sthala as follows - 

Deha brahmacårī zhålå tarī kåi, 

Āśå brahmacårī na hoiparyanta?   

Śabda mouna zhåle tarī kåi? 
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Smaraïa mouna na hoiparyanta? 

Tana nagna zhåle tarī kåi? 

Mana nirvikåra na hoiparyanta? 

Yå kåraïe, kýḍala cennasangayyå, 

Tumace śaraïasthala koïålåhī sådhya hota nåhī. 63  

Sahajatene nirålamba hoi 

Tyå nirålambåne niråkåra hoi, 

Niråkåråne niravayava hoi, 

Niravayavåtýne ådi upaje. 

Tyå ådipåsýna upajalå mýrtirýpī eka śaraïa. 

Tyå ùaraïåcyå mýrtipåsýna sadåùiva janmalå. 

Sadåùivåcyå mýrtipåsýna janmalå ùiva. 

Tyå ùivåcyå mýrtipåsýna zhålå rýdra. 

Rýdråcyå mýrtipåsýna nipajalå viúïý. 

Viúïýcyå mýrtipåsýna brahma nipaje. 

Tyå brahmåcyå mýrtipåsýna samasta jīvajantý zhåle. 

He sarva åmacyå guheùvaråcyå karasthalåcyå 

Adhīna janmýna vådhale. 64  

In this vacana – Ùaraïa is the origin of all deities it is the opinon of 

vacanakara Cennabasava. 

Ùýnya mýrta rýpa dhåraïa kare eka ùaraïa. 

Tyåcyå vidhyå-buddhīpåsýna janmalå brahmå. 

Tyåcyå ùånti-samådhånåtýna janmalå viúïý. 

Tyåcyå kopa-krodhåpåsýna janmalå rýdra. 

He tinhī påyågata råhý deta. 

Tyåmule ùaraïås jåïýna  

Śaraïý śaraïårthī arpitase, kýḍalasangamadevå.65  

Capture bolanyåne ùahåïa hoý ùake. 

Karïamadhura gåïyåne sangītatadña mhaïavýn gheý śake 
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Antaranga jåïý ùake. 

Ågamapuråïåncyå mojaïyåce gaïita jåïýna 

Ùrutåùrutånmule ùreúṭh mhaïavýna gheý ùake. 

Bhýtavikåra, nisargaswabhåva jåïunī tyåncå 

Bhrama naúṭa kelå asela. 

Kåśī, kedåra, råmeśvara, śrīśaila ityådī 

Tīrthakúetrī gupta våsa kelå asela. 

Åmucyå kýḍalasngayyå nåvåcyå 

Mahådånī lingåcyå icchenusåra rahýna, 

Tyå mahålingåtýna udbhavalelyå divya dñånī 

Śaraïåvyatirikta itaråsa śakya hoī kå?66  

Patirlingam satī, hṛdayuktaḥ swayam prabhuḥ. 

Pancendriyasukham nasty, ùaraïasthalamuttamam.67  

This is the ùaraïasthalamuttamam described in Ågama and Vacana 

Sahitya. It is very important stage in the canon.  

Aikya 

Ùivo·hamiti bhåvena nirýḍho hi ùivaikyatåm. 68 In the SS text Åcårya 

explained, one who realize himself as Ùiva called ùivaikya.  

nutana motyåcyå kåntīparī ase liṅgaikya, 

sphaṭika ghaṭåtīla prabheparī ase liṅgaikya.  

Våhatyå våyýta samarasalelå sugandha, 

Guheùvarå, taiså lingaikyåcå sambandha. 69 

Taný deýna taný śýnya zhålī, 

Mana deýna mana ùýnya zhåle, 

Dhana deýna dhana ùýnya zhåle, 

He trivdha deuna kýdala cennasangayyåṭhåyī. 

Basavaïïanå śýnyasamådhī pråpta zhålī.70  

Liṅgasangī zhålyåvara åwalå-mīṭhåsama asåve. 

Liṅgapråïī hotånå jwålå-kåparåsama vhåve. 



 

39 

 

Hå tadbhåva mhaïaje lingasamarasatå. 71 

Amýlya aùå navyå motyågata 

Liṅgaikya pahå. 

spaṭikåcyå ghanåmadhīla 

tejåsama lingaikya pahå. 

Våryåcyå zhulakene daravalaïåryå 

Suvåsågata lingaikya pahå. 

Aśī ase lingaikyåcī apýrva sthitī, 

Guheùvarå.72  

 Åcårya explained the term aikya with realize himself as Ùiva, whereas 

vacanakaras explained the same term with various examples. 

Pancåcåråḥ: 

Liṅgåcåra, Sadåcåra, Ùaivåcåra, Gaïåcåra, Bṛutyåcåra these are the 

five åcårås are mainly accepted by Ùaivågama tradition. The important of 

Åcåra explained by S.S. as follows -  

 Åcåra eva sarveúåm alaṅkåråya kalpate. 

Ācårahīnaḥ puruúo loke bhavati ninditaḥ.73  

The righteous practice alone is meant for the adornment of all 

persons. A person who is without such a practice would stand condemned in 

the World.  

Åcåra asela tara gurý, 

Åcåra asela tara linga, 

Åcåra asela tara jangam, 

Åcåra asela tara pådodaka, 

Åcåra asela tar prasåda, 

Åcåra asela tara sadbhakta, 

Åcåra asela tara dåsoha, 

Åcåra nasela tara gurý navhe, kevala nara, 

Åcåra nasela tara linga navhe, kevala ùilå. 
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Ācåra nasela tara jangama navhe, kevala veúadhårī, 

Åcåra nasela tara padodaka navhe, kevala påïī, 

Åcåra nasela tara prasåda navhe, kevala åhåra, 

Ācåra nasela tara bhakta navhe, kevala bhýtapråïī, 

Ācåra nasela tara dåsohåce ghara navhe, veśyecī zhopaḍī. 

Yåkåraïe kýdala cennasangayyå, 

Ācåra nasaïåryånnå aghora naraka nåhī cukata.74 Cennabasavannå 

stated the importance of Åcåra. 

Ùaivågamasiddhånta and Vacana literature are accepted five åcårås 

called as – Pancåcåras.  

Pancåcåras-  

Te kase mhaïaje – lingåcåra, sadåcåra, ùivåcåra, 

Gaïåcåra, bṛtyåcåra satkåyakåne ålele 

Asalyåne bhaktipadårtha ho 

kýḍalacennasangamadevå.75 

lingåcåraḥ sadåcåraḥ ùivåcårastathaiva ca. 

bṛtyåcåro gaïåcåraḥ pancåcåråḥ prakīrtitåḥ.  

Guruïå dattalingådvai nasty daivam mahītale 

Iti bhåvånusandhånam lingåcåråḥ sa ucyate. 

Dharmårjitena dravyena yat santarpaïvaham. 

Gurulingamajangamånåm sadåcåra iti smṛtaḥ. 

Ùiva eva param brahma pancakṛtyaparåyaïam. 

Na tato∙nyå gatiriti śivåcåro hi kirtitaḥ. 

Ùivasya ùivabhaktasya ùivadharmådikasya ca. 

Na ùruïoti ca yannindåm ca gaïåcåra iti mṛtaḥ. 

Ùivabhaktajanåḥ sarve variúṭhåḥ pṛthivītale 

Teúåm bṛtyo∙hamiti yad bṛtyåcåra iti smṛtaḥ.76  

The ninth paṭala of Candrajñågama kriyåcaryå called 

Pañcåcårasvarýpanirýpaïa deals with the five Ācåras of the Vīraśaivas 
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called Liṅgåcåra, Sadåcåra, Ùivåcåra, Gaïåcåra and Bhṛtyåcåra in detail. 

In connection with the Liṅgåcåra, the twenty-one sub Dikúås at the rate of 

seven each coming under the three Dikúås called Vedhå, Måntrī and Kriyå, 

are elucidated. In connection with the Sadåcåra the eight types of Śīlas are 

explained. Then sixteen ùuddhis are dealt with in connection with the 

Ùivåcåra. In the beginning of the section on Gaïåcåra, the sixty-four Ùilas 

are explained. Then it is said that the practice of those would lead to 

‘Śivasåyujya’. Finally the special features of Bhṛtyåcåra are elucidated. 

Generally the Liṅgåcåra consists in the concentration on the Liṅga ( the 

synthesis of Iúṭa-Pråïa-Bhåva-Liṅgas) thinking that it is unparalleled in the 

World; the Sadåcåra consists in the rendering of respectful service to the 

Guru, the Liṅga and Jaṅgama with what is earned through righteous means; 

the Ùivåcåra consists in the firm conviction that there is no other refuge 

apart from Ùiva, the Parabrahman, who is adept in the five functions - 

Pañcakṛtyas - Sṛúṭi, Sthiti, Laya, Tirodhåna and Anugraha; the Gaïåcåra 

consists in the stubbornness in not listening to the condemnation of Ùiva, 

Ùivåcåra and Ùivabhaktås under all circumstances; and the Bhṛtyåcåra is of 

the nature of humanity that one is the servant of all the devotees of Ùiva.77  

Åpaïåsa pråpta zhålyåsa liṅgårpita karýna 

Upabhogaïeca sadåcåra.78  

Aṅgasaṅga mhaïaje anåcåra, 

Liṅgasṅnga mhanaje sadåcåra. 79 

Konatåhī padårtha aso, åpulyå ṭhåyī ålelå 

Liṅgårpita karýna swīkåraïeca sadåcåra.80 

Úkudra kuladaivadåpudhe måthå ṭekuna narakåta jåïåryå 

Duråcåryåna ùivåcåra sådhya hoila kå, 

kýḍala cennasangamadevå?81  

 Thus the Ùaivågamas and vacana Sahitya explained the five Åcårås. 

Aṣṭåvaraṇas- 
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According to Candrajñågama – 

Gururliṅgam jaïgamaśca tīrtham caiva prasådakaḥ. 

Bhasmarudråkúamantråùcetyaúṭåvaraïasadñitåḥ. 2  

Emåni ùivabhaktånåm bhavadoúatateḥ sadå. 

Nivåraïaikakåryåïi khyåtånyåvaraïåkhyayå. 3 82  

Guru:  

Yaḥ ùivaḥ sa gururñeyo yo guruḥ sa ùivaḥ smṛtaḥ.83  

He who is ùiva should be known as the Guru and he who is the Guru 

should be regarded as Ùiva.  

‘Yathåham sarvalokånåm gururambikaya saha’ – iti Ågama. 

‘Yo guruḥ sa ùivaḥ prokto yaḥ ùivaḥ sa guruḥ smṛtaḥ. 

Gururvå ùiva evåtha vidhyåkåreïa sansthitaḥ. 

Yathå ùivastathå vidyå yathå vidyå tathå guruḥ. 

Ùivavidyåguruïåm ca pýjayå sadṛaùam phalam. 

Sarvadevåtmakaùcasau sarvamantramayo guruḥ.84  

He who is the Guru is said to be Ùiva, he who is ùiva is known as the 

Guru. Wheather it is Ùiva or the Guru, he stands as knowledge incarnate. 

Ùiva is the knowledge and the knowledge is the Guru. Similar are the fruits 

of worshipping Ùiva, the Guru and the knowledge. The Guru is of the nature 

of all Gods and is made up all mantras.  

Liṅgam: 

According to Candrajñågama kriyåcaryå – the fifth paṭala deals with 

functions such as the Iúṭaliṅga-Śivasýtra-saṅyojana, Iúṭaliṅgastuti, 

Iúṭaliṅgåbhiúeka, Vibhýtidhåraïa, Rudråkúadhåraïa, Gurupýjå, 

Mantropadeùa, etc. in connection with the Liṅgadhåraïa. It is prescribed 

that he who has received the Iúṭaliṅga through Dīkúå should duly worship 

that with devotion. It is very important to note here that those who are 

initiated into Vīraśaivism with Liṅgadhåraïa, are all equal irrespective of 

caste, creed, profession, age, sex. Besides daily and generosity towards the 
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needy, are emphasized forcefully. The greatness of the Ùivayogin and 

Vīraśaivism are highlighted.85  

Sadguruïå dīyate liïgam, sadguruïå dīyate Kriyå. 

Sadguruïå dīyate mantraḥ, sadguruḥ sarvakåraïam.86 

Sarvadevamayam liïgam tasmin såkúåcúivaḥ swayam. 

Anugrahåya vasati tasmålliïgam prapýjayet. 50 

Åkåùam liïgamityåhuḥ pṛthivī tasya pīthikå  

 Ålayaḥ sarvabhýtånåm layanålliïgamucyate. 87  

Layam gacchati yatraiva jagatetatcaråcaram. 

punaḥ punaḥ samutpattim talliṅgam brahma ùåùvatam.88  

In the word Liṅga, the syllable “li” stands for “Līyate”, what is 

absorbed is the world; “ga” stands for “gamyate” which stands for creation 

as well as protection of the world.89   

Pīthikå paramå śaktirliṅgam såkúåtparaḥ ùivaḥ. 

Ùivaùaktisamåyogam viùvam liṅgam taducyate.90  

The base is the Supreme Ùakti and the Liṅga is actually the Supreme 

Ùiva. The Liṅga which is the communion of Ùiva and Ùakti is said to be the 

universe.  

Jaṅgamarupaḥ ùivaḥ ùivaḥ eva Jaṅgamarupaḥ. ….om åtmå. Paraśivadvayo 

guruḥ ùivaḥ guruḥ ùiva eva liṅgam91.  

Liïgadhåraïa for all human beings- 

Bråhmaïaḥ úkatriyåvaiùyaḥ śýdråyecånyajåtayaḥ. 

Liïgadhåraïamåtreïa ùiva eva na sanùayaḥ.92  

Liṅgasya dhåranam puïyam sarvapåpapraïåùanam. 

Ådṛtam munubhiḥ sarvairågamårthaviùåradaiḥ.93  

The wearing of Liṅga is a merit and the destroryer of all sin. It is accepted 

by all the sages who are adept in Ågamas. 

Liṅgadhåraïamåkhyåtam dvidhå sarvårthasådhakaiḥ. 

Båhyambhyantaram ceti munibhirmokúakåïkúibhiḥ.94  
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Liṅgadhåraïa is said to be twofold as external and internal by the 

sages who accomplish al objects and who aspire for liberation.  

Mýlådhåre ca hṛdaye bhrýmadhye sarvadehinåm. 

jyotirliṅgam sadå bhåti yadbrahmetyåhurågamå.95  

That Mahåliïga itsef is found in three places in the bodies of all 

beings. In the Muladhåra, the heart and the region between the eye-brows of 

all beings, Jyotirliïga, which is called as Bråhmaïa by the Ågamas, shines 

at all times. 

Division of Liṅga – 

Liṅgam tu trividham proktam sthýlam sýkúamam paråtparam. 

Iúṭaliṅgamidam sthýlam yadbåhye dhåryate tanau.96  

Pråïaliṅgamidam sýkúamam yadanbhåvanåmayam. 

Paråtparam tu yatproktam tṛptiliṅgamidam taducyate.97  

The Liṅga (Mahåliṅgam) is said to be three-fold as Stýla (Gross), 

Sýkúma (subtle) and Paråtpara (Higher than the Highest). This Iúṭaliṅga 

which is borne outside on the body, is the sthýla.  This Pråṅaliṅga which is 

made up of feelings inside is the Sýkúma. That which is said to be Paråtpara 

is spoken as Tṛptiliïga (the Liïga in the form of contentment).  

Iúṭaliïgamidam såkúådaniúṭaparihårataḥ. 

Dhårayedavadhånena śarīre sarvadå budhaḥ.98  

The wise person should vigilantly wear always on his body the 

Iúṭaliïga, the actual form of that which is beyond conception, which is the 

unmanifest and which is the Parabrahman designated as Ùiva, as it removes 

what is undesirable.  

Mýrdhni vå kaïṭhadeśe vå kakúe våkúahsthale pi∙vå. 

Kukúou hastatale våpi dhårayelliïgamaiùvaryam.99  

The Ùivaliïga (Iúṭaliïga) should be borne on the head, neck  region, 

armpit, chest region, belly or palm. These are the borne place on human 

body where Linga wears compulsory by Bhakta.  
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The following places are prohibited for wearing the Linga. 

Nåbheradhastålliṅgasya dhåraṅam påpakåraïam. 

jaṭågre trikabhåge ca malasthåne na dhårayet.100  

To wear the Liïga below the navel region is the cause for sin. It 

should not be borne at the top of the tuft of hair, on the back or near the 

anus. 

Dandåvara båndhaïåre, galyat båndhaïåre, 

Angåvara båndhaïåre, śirī båndhaïåre, 

Pari manī Liïga nå båndhiyale. 

Liïga haravile mhanýna ådhyagaïåsårakhe 

Vyarth pråïaghåta karýna ghetī, 

Gatånugatika houna. 

He maraïe vivekapýrïa ase guheùvarå ? 101  

This is the opinion of Allamaprabhu about the Iúṭalingam on body. It 

is very important reference found in Vacana literature.  

Karandaka va ùivadora koïatå mhanaje – 

Angaca karandaka, åcåraca ùivadorå, 

Trikaraïaśuddhīca śivadoryåci niragåtha.102  

Vedhådīkúå, mantradīkúå, kriyådikúå 

Yå dīkúåtrayåne kåraïa, sýkúma, 

Sthýla śarīråtīla pýrvåśraya nivårýna, 

Bhåvaliïga, pråïaliïga va iúṭaliïga 

Sthåpiïyåcī paddhata aśī…. 

……………………………………. 

Angatrayåt liïgatraya dhåraïa kele ho mī, 

Mahåliïgaguru ùivasiddheùvara prabhuve.103  

Dīyate dnyånasambandhaḥ, kúīyate ca malatrayam. 

Dīyate kúīyate yena så dīkúå nigadyate.104  

Caturvidha matåcyå åcåryålå 
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Hī gurusthalåcī bhaktī. 

Cennabasavaïïapriya bhogamallikårjunaliïgåtīla 

Gurudīkúå deïyåcī paddhata, karma.105  

Śrīgurune śaraïagaïåcyåmadhye 

Maja upadeùa karata, 

Parameśvaråcī pañcamukheca pañcakalasarýpe 

Mýrta rýpa karýna, 

Śaraïagaïåcyå såkúīne 

Iúṭaliïga måzyå håtī deýna, 

He liṅgaca tuzhå patī ni týca 

Tyåcī patnī mhaïýna sångýna, 

Kapålåwara tripuïdra bhasma låvýna, 

Kapalåvara tripundra bhasma låuna, 

Håtålå kankaïa båndhýna, 

Pådodaka prasåda deýna, 

Sadodit satīpatī bhåva asý de 

Mhanýna maja upadeùa kelå.106  

…………………………………….. 

………………………………………. 

Sadhyojåta, våmadeva, aghora, tatpuruúa, īśåna, 

Yåncyå pañcakalaùåcå abhiùeka kelyåvara 

Ùivåcyå karýïåmṛtåcå santatadhåra 

Påusa padalyågata zhåle. 

Jamalelyå ùaraïagaïåcyåmadhye 

Mahålinga karatalåmalaka karýna, 

Śiúyåcyå karasthalī theýna, 

aṅgåvara sthåpita karýna, 

praïavapañcåkúarīmantråcå upadeśa 

kånåmadhe karýna, 
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håtī kankaïa båndhilyåsa 

śarīraca kailåsa zhåle, 

pråïa pañcabrahmamaya linga zhålå. 

Aśå rītīne, pudhīla mårga dåkhavýn, 

Mågīla sanskårs sodavýna 

Śrīguruchyå jawala råhýna 

Mī jagale ho, cannamallikårjunå.107  

Akhilårïavalayånåm lingam mukhyam param tathå. 

Param gýdham śarīrastham, lingam kúetramanådivat. 

Yadådhyamaiùvatejastallingam pañcasandñyakam. 

Ase he lingåce marma ase, 

Uralingapeddhipriya viùveùvarå. 

Lingåmadhila he marma jåïaïåråca ùahåïa.108  

Yato våco nivartante apråpya manaså saha 

Mhanavalile linga, 

atyatiúṭhadhyaùångulam mhanavalele linga, 

cakitamabhidatte mhanavalele linga, 

aïoraïīyån mahato mahīyån, 

mhanavalele linga 

ayam me hasto bhagawån ayam me bhagavattara 

mhanavalele linga 

ekamýrtistridhå bhedåḥ mhanavýna, 

śrīgurýlingajangamarýpa hovýna, 

Iúṭama pråïastathå bhåvastridhå caikam varånane 

mhaṭalyåpramåïe 

trividhåce ekīkaraïa karýna, 

lingarýpåne måzhyå karasthalī yeýna. 

Karatalåmalaka sårikhe spaúṭa diastase.109 

Lingam tåpatrayaharam lingam dåridryanåùanam. 
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Lingam påpavinåùam ca lingam  sarvårthasådhanam.110  

The worship of Liṅga 

Lingårcanåtparam pýjya he ùrutivåkya 

Åja anubhavåsa åle ho. 

Lingågī paramo śucīḥ ase såmavedaùåkhå sånge. 

Pýrvī kelele karýna gele, homa yåpudhe kelyåsa 

Ùiraccheda karå ho, kapilasiddha mallikårjunå.111 

Liṅgadhårī sadå śuddho nijaliṅgam manoramam. 

Archayed gandhapuúpådhaiḥ karapīthe samåhitaḥ.112  

Båhyapīthårcanådetat karapīthårcanam varam. 

Sarveúåm vīraśaivånåm mumukúýnåm nirantaram.113 

 He who wears the Liṅga is always pure. He should worship the 

pleasing Iúṭaliṅga with concentration on the seat in the form of palm 

through sandal paste, flowers, etc. the worship on the seat in the form of 

palm is ever superior to the worship on any other seat in the case of all 

Vīraùaivas who are desirous of liberation. 

 Pītham for worship the Iúṭaliṅgam 

According to Pårmeùvarågama the pītham for worship the Iúṭalingam 

is - 

Tatra sarvottamam devi pīthårtham karapaṅkajam.114  to serve as the seat of 

worship, the palm –lotus is the best. Peetham or seat for Ùiva worship. It is 

only practiced by Vīraùaiva-Lingåyats. 

‘Liṅgadhåraṇa’ for all 

‘Liṅgadhåraïa’ is meant for both men and women. It is the speciality 

of this tradition. There is no difference in gender, age and caste for 

Sanskara, Vidhis, and Upacaras of worship. All these are things are equal 

for everyone.  

Udayåstamånarýpī måpåne 

Råtra sampanyåpýrvī khoṭå utsåha sodýna śivalingårcanå karåvī. 
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Kýḍala cennasaṅgayyå,  

Ase nåhī kele tara aghora naraka.115   

Mama antarangåtīla niråkåra linga såkåra linga karýnī, 

Mama karasthalī dile śrī guruswåmīnī, 

Te linga mama sarvendriyånå åvarýnī, 

Indriye sårī kirane hoýnī, 

Prakåśýna darśaviïåre cidåkåśaca pråïaling ase jåïunī, 

Cintana karýnī jåïalele Jñåna 

Paramanadabharit mýlacaitanya mhanajeca bhåvalinga. 

Je jåïýna paripýrïa bhåvåne påhilyåsa te åpaïaca, 

Anyathå pudhe ṭhevýna disata nåhī. 

Ase akhanda paripýrïatece swarýpa åpaïa swataḥca, 

Kýdala cennasangamadevå.116   

Kýdala cennasangayyåṭhåyī muktī havī asalyåsa, 

Angåvara sadåsarvadå linga dhåraïa kele påhije.117   

Taseca samyakajñånåtmaka ase 

Lingårcana, linganirīkúaïa åïi lingadhyånåvinå 

Te smaraïa, nirīkúaïa, pýjå, 

He pratyekī ekekaca muktī detīla ase samajaïåryå 

Tarkahīna matimandånå månya karatīla kå, 

Kudala cennasangamadeva?118  

Gurulingam caralingam bhåvalingam prasådakam. 

Caturvidhåtmakajñånam lingabhaktasya lakúaïam.119  

Lingapýjå karatånå, 

Mana lakúya bhedaïåryå båïåsaha asåve. 

Ùivalingapýjå karatånå, 

Śavålå sanjīvana-sparùa zhålyåsama karåvī. 

Tyåśivåya pýjå hota nåhī.120  

Brahmå viúïuśca rýdraśca īśvaraśca sadåśivaḥ. 
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Sarve lingårcanam kṛtvå jåtåste lingapýjakåḥ. 

Gourīpatirýmånåtho ambikå pårvatīpatiḥ. 

Gangåpatirmahådevo satatam lingapýjakåḥ.121 

Deùikaùcaralinga ca trividham lingamucyate. 122 

Sankalpa-vikalpåcya udayaståpåsýna dýra zhålelyå, 

Śivaśaraïåncå akulīna mhanýna upahåsa karitī pahå, 

He khulacaṭa vipra. 

Āpana måtanga strīcyå poṭī janmalele jyeúṭa putra, 

He satya na jåïitå åmucyå ùivabhaktånsa 

Asalyå kulåce, tasalyå kulåce mhaïýna nindå karaïåryå 

Vipra mahårånno tumhī aikå. Tyåce kåraïa kī- 

Strī våtha puruúaïdo cåïdålī dvijavanśajaḥ. 

Na jåtibhedo lingarce sarve rýdragaïåḥ smṛtåḥ. 

Asale puråïavåkya na jåïitå, åmuce ùivabhakta mahåra, 

Många, kolī, lohåra, tåmbīta, sonåra, kumbhåra, parīṭa, 

Nhåvī, dhanagara, koúṭī, berada mhaïýna upahåsa karatå. 

Tumacī uttam satkule nåva gheýna sångý kå? 

Āmhålå kaśålå? Te ase kī – 

Mårkandeya många, sånkhya śvånamånsåhårī, 

Kaśyapa lohåra, romaja tåmbīṭa, agasta kolī, 

Nårada parīṭa, vyåsa kolī, vasiúṭha dombårī, 

Dýrvåsa moci, koundinya nhåvī he jåhīra ase. 

Yåsa ådhåra – 

våùiúṭe vålmīkiśca vasiúṭa ùcågastyamïdanya goutamåḥ. 

Pýrvåùraye kaniúṭhåśca dīkúayå swargagåminaḥ. 

Ase mhaṭalyåkåraïe, he sarva jåïýna visaralå tumace kýla. 

Ātå tumacyå kulåmadhye vadīla måïase asalyåsa sångå ho. 

Tumace gotra påhýna tumacå ahankåra soda ho. 

Āmuce śivabhaktaca kulīna. 
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Yåvara viùvåsa nasalyåsa våcýna pahå tumacyå vedåmadhe. 

Te kase mhaïaje, atharvavedåta- 

Måtangagīreïukågarbhasambhavåt iti. 

Kårýïyam medhåvī rýdråkúinam lingadhåraïasyataḥ 

Prasådam swīkurvan ṛúīïåm varïaśreúṭho. ṛúīḥ sankarúaïåt. 

Vagaire. Vedavacana ùrutimårge mhaṭalyåkåraïe. 

Taseca våyavīya sanhitåyåm- 

‘Bråhmaïo våpi cåïdålaḥ. durguïaḥ suguïo∙pi vå. 

Bhasmarýdråkúakanśo vå dehånte tu śivam vrajet’ mhaṭalyåkåraïe.  

Taseca ùivarahasye – ‘gråmīïamalina toyam yathå sågarasangatam. 

Śivasanskårasampanne jåtibhedam na kårayet.’ mhaṭale ase. 

Yå sarvånce varïa lingadhåraïa, lingårådhanemule visarale gele. 

Pahå ho. 

Ase ṛúijana sagale śrīgurukadýna lingadīkúå gheýna, 

Vibhýti-rýdråkúa dhåraïa karýna, 

Ùivalingadhåraïa ùivalingapýjå karýna, 

Pådatīrtha-prasåda grahaïa karuna uttama 

varïaùreúṭha zhåle pahå ho. 

Yåkåraïe, åmucyå kýdalasangayyåsa jåïýna 

Pýjaïåråca uttama sadbrahmaïa mhaïavī. 

He na jåïaïårå agadī våīṭa mahåra pahå ho.123  

Liṅgam braham sanåtanam –124  

bṛhatvåd bṛhaïatvåd brahmaùabdåbhidheyaka.125  

Kåhīhī na mhaïaïåre mahåghana, 

Āpalyå līlene åpaïaca swayambhýlinga zhåle. 

Tyå lingåtýna zhåle ùivaùaktyåtmaka, 

Tyå śivaśaktīmadhýna zhålå åtmå, 

Tyå åtmyåtýna nirmåïa zhåle åkåùa, 

Åkåùåtýna nirmåïa zhålå våyý, 
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Våyutýna nirmåïa zhålå agnī, 

Agnītýna nirmåïa zhåle jala, 

Jalåtýna nirmåïa zhålī pṛthvī, 

pṛthvītýna nirmåïa zhålī sakala jīvaråśī, 

he sarva tumacyå smaraïåmule måtra zhåle, 

simmaligecyå cennaråma.126  

jikade pahåve tikade týci devå, 

sampýrïa vistṛta ase rýpa tuzheca devå, 

‘viśvataścakúu’ týci devå, 

‘viśvatomukh’ týci devå, 

‘viśvatobåhu’ týci devå, 

‘viśvataḥpåda’ týci devå, kýdalasangamadevå127.  

Lingånusandhåna zhålyåne ålele vågane, 

Lingånusandhåna zhålyåne ålele bolane, 

Lingavantånī ghåbaråve kashålå? 

Lingadeva ṭhevīla tase rahåyalå have, 

Bhaktåcå gourava åpalåca månato kýdalasangamadeva.128  

Linga jethe, tethe nindå nasate, 

Nindå jethe, tethe linga nasate, 

Kuthehī asota? Kasehī asota? Lingavanta te. 

Varïanåtīta asatī mahimåvanta, kýdalasangayyåce ùaraïa.129  

Lingåùivåya cålanåre, lingåùivåya bolanåre, 

Lingåśivåya thunkī gilalī tara tīhī viúa hote. 

Kåya sångý? Kase sångý?  

Lingåùivåya cålaïåryåncå deha loukikaḥ naca sparùåvå. 

Lingåśivåya jivhevarīla śabda mhaïaje sýtakaḥ 

Te na aikåve. 

Lingåśivåya jivhevarīla śabda mhaïaje sýtaka. 

Te na aikåve. 
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Lingadhåraïevinå jagaïe mhanaje 

Tyå pratyeka bolanyå cålanyåtīla vratabhanga åhe, 

Kýdalasangamadevå.130  

Tilata angabhýta suvåsa asalyåvinå 

Tailåta suvåsa nå udbhave, 

Dehåvara iúṭalinga sthåpalyåvinå, 

Pråïalingasambadha nå sådhya hoi, 

Yåcikåraïe- 

Guheùvaralingåta iúṭalingasambandhī zhålyåvinå, 

Pråïalingasambadhī nå hotå yeī, 

Pahå siddharåmå.131  

Angåvara lingasambandha hotå, angaca linga, 

Manåsa lingasambandha hotå, indriyeca linga, 

Pråïåsa lingasambandha hotå, 

Jåïåvayåce viúayådibhoga såreca linga. 

Yå kåraïe sarvånga linga, sarvabhoga lingabhoga, 

Kýdala cennasangamadevå.132  

iúṭalinga, pråïalinga ase mhaïatå, 

iúṭalinga koïate, pråïalinga koïate, 

he jåïata asåla tara tumhī sångå ho? 

iúṭaling mhaïaje darpaïa, 

 pråïalinga mhaïaje pratibimba.  

Andhukalyåsa darpaïa, disela kå pratibimba? Nåhī. 

iúṭalingapýjeta zhålyåsa udåsīna  

disela kå pråïalinga? (nåhī) 

iúṭalingamaviùvasya pråïalinga na paùyati. 

Darpaïapratibimbastu yathårupam tathå bhavet. 

Yå kåraïe, 

Kýdala cennasangamadevå, 
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iúṭamadhye pråïatṛptī zhålelyånå dåkhavunī jagavå ho.133  

taseca, åpalyåta paravastý asýnahī kåya? 

Tī paravastý gurukadýna karasthalī åyata karýna, 

Satkriyene pråïåta vedhilyåśivåya pråïalinga hota nåhī. 

Kýdala cennasangayyåmadhye, 

iúṭalingasa satkriyene pråïåta vedhýna, 

‘mī’ he aniúṭa ghålavilyåùivåya 

Pråïalingasambandha hota nåhī.134  

iúṭalingaviùvasya gatvå cånḍålagṛhamåcaret. 

Ùvånayoniùatam gatvå cånḍålagṛhamåcaret.135  

Ùvåsa rokhýna abhiúeka karato tumhålå, 

Viúaya kúīïa hoýna gandha arpaïa karato tumhåsa, 

Smaraïa sthira karýna arpito kusuma, 

Śarīraguïa sagale jålýna daśångadhýpa ghålato. 

Naivedhyåstava malåca arpito mī. 

Kapilasiddha mallikårjunå, 

Båhya avaḍambaråcī pýjå nåvaḍe maja.136  

Lingåvara ùhraddhå theýna, lingårcanå karýna, 

Asankhyåta puråtana swayamlinga zhåle.137  

Lingålå jåïýna ghetalelå lingamýrtī, 

Tyåce bolane heca veda, tyåce vågaïe heca ùåstra, 

Puråïa, ågama. Caritra åhe.138  

Śrīgurune dile iúṭalinga, 

iúṭalingåcī sådhanå karýna 

jñånapråptī karýna gheïyåsa sångitale. 

He donhī visaruna anya jñånåce  

Anusaraïa karaïårå mansabhakúaka pahå. 139 

Kuthalehī kåyaka aso, 

Ùuddha bhåvåne guru-linga-jangamåsåthī 
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Karaïe hīca śivapýjå. 

Kriyåśīlatå nasatånå tonḍåne bolata råhaïe  

Hī kasalī pýjå ? 

Te candeùvaralingåla månya nåhī, maḍivålayyå. 140 

Garuḍapuråïe – 

Lingamaddhye jagatsarvam trailokyam sacaråcaram. 

Lingabåhyat param nasty, tasmåt lingam prapýjayet. 141 

Sthåvaram jangamaùcaiva dvividham lingamucyate.142 

It is the explaination of both literatures about Liṅga with the 

references. It is the most important part of this school of thought. Experts of 

both the traditions focused on three Liṅgas - Iúṭa – Pråïa and bhåva. 

Jangamaḥ 

Tathya nase, tathya nase lingapýjemadhye. 

kýḍalasangamadevå, jangamadåsohåne linga tṛpta hoi.143  

bhintīvinå devå, citra citåratå yeila kå? 

Peralele bīja devå, dharitrīvinå våḍhela kå? 

Jangamåùivåya devå, lingårcanå karatå yeila kå?144  

Pýjå lingåcī kelī ni nindå jangamåcī kelī tara, 

Mī dagdhaca hoi kýḍalasangamadevå. 145 

Lingåcecha mukha månile jangama, arpile sarvasva tyåsī, 

Tara bhaviúyåta sakala sampattī deila pahå, 

Hararýpī jangamåsa kevala nara månalyåsa, 

Nåhī cukata naraka, kýḍalasangamadevå.146  

Te kase mhaïaje, ùivarahasyåmadhe- 

niḥsangī ca niråbhårī, niḥsīmam nirýpådhikam. 

Nirdeham nirmalam nityam, satyam jangamalakúaïam.147  

 

Prasådaḥ 

samarpitaḥ prasådaikakåraïatvånmaheùituḥ. 
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Prasådatvena vikhyåtaḥ paramånandadåyakaḥ.148  

Prasådena vinå ùambhorna kasyåpi nivartate.149  

Without the Prasåda of ùiva, the karma of anybody is not eradicated.  

Måzhe tana prasåda, måzhå jīva prasåda, 

Måzhe pråïa prasåda, måzhe mana prasåda, 

Måzhe dhana prasåda, måzhå bhåva prasåda, 

Påka padårtha prasåda, samabhoga prasåda,  

Cennamallikårjunå, tava prasåda antharýna, 

Prasådaca pångharýna visåvale pahå mī.150  

Mantra 

Pancåkṣarī mantraḥ 

Ådou namaḥ prayoktavyam ùivåyeti tataḥ param. 

Saiúå pancåkúarī vidhyå sarvaśrutiśivågatå.151  

Iyam praïavapýrvå tu kúaḍakúarīti kathyate.152  

mantranyåsaḥ 

våmadeva ṛúiùcåsya panktiùchandaḥ udåhṛtaḥ. 

Devatå sa ùivaḥ såkúåt praïavo bīja ucyate. 

Umå ùaktiriti proktå nyåsaùcaiva úaḍakúaraiḥ153.  

Other names of Mantraḥ 

Mýlam vidhyå ùivam caiva sýtram pancåkúarastathå. 

Nåmånyasya vijånīyådonkåro hṛdayam matam.154  

Saptakoṭiúu mantreúu mantraḥ pañcakúaro mahån.155  

Among the seven crore great mantras, the Pañcåkúarī mantra is the best.  

namaḥ ùabdam vadetpýrvam ùivåyeti tataḥ param. 

mantraḥ pañcakúaro hyeúa sarvaùirogataḥ.156  

namaḥ padam vadetpýrvam yåntam śivapadam tataḥ. 

Praïavena samåyuktam úadakúaramiti smṛtam.13 

Vedågameúu sarveúu sansthito yam mahåmanuḥ. 

Samastaphalamastasmat jñeyo vaidikatåntrikai.14 
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Yåvantaḥ ùivamantråḥ syuḥ parårthaikaparåḥ priye. 

Úadakúarasya te sarve pyarthasyaiva prakåùakåḥ.15 

Pramåïabhýtaḥ sarveúåm vedoktatvåtviùeúataḥ. 

Praïavena yuto devi mantraråjaḥ prakīrtitaḥ.16157  

Tasmåtsarvam parityajya japetpañcåkúaram ùubham.158  

Pañcåkúaro mahåmantraḥ praïavena yutaḥ ùive. 

Úadakúara iti prokto mantraråjåhvayaḥ paraḥ. 35 

Omkåro mama dehaḥ syånnakårådhyåstathaiva ca. 

Sadhyådipañcavaktråïi kramådevam varånane.36 

Pañcabrahmåtmako mantraḥ praïavådhyaḥ úadkúaraḥ. 

Asya úaṭatattvarýpam tu susýkúmam śrýyatåm kramåt.37 

Nivṛttimårgato vakúye sarvatattvårthaùobhanam. 

yakaraḥ parasajñaḥ syåd våkåro gýdharýpakaḥ.38 

Ānandaḥ syåcchikårastu cidrýpo hi makårakaḥ. 

Satyarýpo nakåraḥ syånnmiùråtmå praïavo bhavet.39 

yakåraḥ pýråmasajñaḥ syåd våkåro gýdharýpakaḥ. 

śarīrasthaḥ ùikåraùca liñgakúetram makårakaḥ. 

Anådirýpavån naśca praïavo hi mahånsmṛtaḥ.40 

Yakårastu paråùaktirådiùaktiùca våkúaraḥ. 

icchåùaktiḥ ùikåraḥ syåt jñånaùaktirmakårakaḥ. 

kriyåùaktirnakåraḥ syåt praïavo hi cidåtmakaḥ.41159   

Sarvåïi pañcabhýtåni tanmåtråïåm ca pañcakam. 

Jñånendriyåni  pañcåpi tathå karmendriyåïi ca. 58 

Pañcabrahmåïi kṛtyåni pañcapañcåtmakåni ca. 

Tåni sarvåïi  bodhyåni  pañcavarïairmahåmanoḥ.59 

Loke hi pañcadhå yåni prasiddhåni  viùeúataḥ. 

Jñeyåni tåni sarvåïi pañcåkúaramayåni hi.60 

Måzhyå jibhevarī úadúkarī lihå ho, kýḍalasangamadevå.160  

Ùivamantråvin dusarå mantra nase pahå maja. 
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Yå kåraïe, ‘om namaḥ Ùivåya, om namaḥ Ùivåya,’ 

Hå úaḍkúara mantraca japatase pahå mī, 

Mahålingagurý ùivasiddheùvaraprabhuve.161  

Bhasma 

Vibhýtirbhasitam bhasma kúåram rakúeti bhasmanaḥ. 

Etåni paṅcanåmåni hetubhiḥ paṅcabhirbhṛùam.162  

Vibhýti, Bhasita, Bhasma, Kúåram and Rakúå – these are the five names 

of Bhasma often due to five reasons.  

Vibhýtirbhasitam bhasma kúåram rakúeti bhasmano bhavanti 

paṅcanåmåni.163  

Tripuṅdram dhårayennityam bhasmanå salilena ca. 

Sthåneúu paṅcadaśasu śarīre sadhakottamaḥ.164  

The best aspirant of Mokúa should apply ‘tripuïḍra’ with bhasma mixed 

with water at fifteen places on the body. 

Uttamåṅge lalåṭe ca ùravaïadvitaye tathå. 

Gale bhujadvaye caiva hṛdi nåbhou ca pṛúṭhake.165  

Båhuyugme kakuddeùe maïibandhadvaye tathå. 

Tripuïdram bhasmanå dhåryam mýlamantreïa sådhakaiḥ.166  

‘Tripuïḍram’ with bhasma should be marked by the aspirants of Mokúa 

(devotees) muttering the ‘Mýlamantra’, on the head, forehead, two ears, 

neck, two shoulders, chest, naval, back, two arms, hump region and two 

forearms.167  

Rudråkúa 

Rudranetrasamutapannå rudråkúa lokapåvanåḥ.168  

Rudråkúas are originated from Rudra’s eyes. 

Rudråkúa dhårayet pråñyaḥ ùivapýjåparåyaïaḥ.169  

A wise person who is engaged in the worship of ùiva should wear a 

good Rudråkúa. Thus, these are the eight Åvaraïås described in both 

traditions.  
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Conclusion 

Bhakta, måheśvara, prasådī, pråïalingī, śaraïa, aikya are the six 

sthalas described in both theories. In 8th paṭala of Sýkúmågama very 

beautiful discussion found on the “Liṅgåṅgasthala-samanvaya”. When we 

campare the Ågama discussion with Vacanas it is found that the discussion 

of Ågamas on Six sthalas is deep knowlwdgeful but Vacanas Six sthalas 

theory functional or it is making easier than Ågamic Six sthalas. 

 The aúṭåvaraïas are Gururliïgam jaïgama, tīrtham, prasådakaḥ, 

Bhasma rudråkúa mantra are discussed in Candrajñånågama’s second 

paṭala. We found difference between Ågamic and Vacana’s Philosophy 

about the same åvaraïås. Such as  concept of Dīkúå, Guru, Liṅga, Mantra, 

Rudråkúadhaåraïa, Bhasma, Prasåda and Pådodaka. Vacanakaras not 

explained some points as compared to ågamas like the concept of åcarya, 

worship of Liṅga with Vedic mantras like rudra etc, Mantra’s ṛúī, Devatå, 

Chandas, nyåsa etc, the mouths of Rudråkúa – these concepts have many 

differences in both traditions. According to Vacanakaras Liṅga is wearing 

under a single cloth whereas ågamas accepted a casket and thread. 

Vacanakaras accepted Liṅgadhåraïå only on chest not another part of 

human body but ågamas has its own view about the Liṅgadhåraïå. Ågamas 

are used Vedic hymns during the worship of Liṅgam but some vacanakaras 

did not use the vedic hymns during the worship of Liṅgam.  

 The candrajñånågama explained Liṅgåcåra, Sadåcåra, Ùaivåcåra, 

Gaïåcåra, Bṛutyåcåra as Pañcåcårasvarýpanirýpaïa in details. These five 

åcårås are mainly accepted by Ùaivågama tradition and Vacana Sahitya for 

practise. The vacana Sahitya played very important role in 

Vīraùaivasiddhånta.  
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Concepts of Śaivågamas and Vacanas 

 

Śrīvīraśaivasiddhåntamekottaraśatasthalam. 

Reïukagastyasamvåd nigamågamaviùrutam.170  

The lord among the Ùivayogins enlightens us by culling out the 

hidden meaning which is in the form of the Vīraśaiva doctrine consisting of 

one hundred and one sthalas, which is the faultless crest-jewel among the 

various doctrines, which is imparted through a dialogue between Reïuka 

and Agastya and which is well known in the Vedas and Ågamas.171  
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‘Alapakriyå bahuphalam vīraśaivam maheśvari’  

iti Våtulaùuddhåkhyatantram.  

O Måheśvari, the Vīraśaiva lies in a little action and  abundant 

reward. 

Sarveúåm ùaivatantråïåmuttaratvånniruttaram. 

Nåmnå pratīyate loke yatsiddhåntaśikhåmaïiḥ. 172 

Since this is the best among all the Ùaiva treatises, it is not surpassed 

by any work and it is recognized in the world by the name 

Siddhåntaùikhåmaïi. 

Na kriyårahitam dñånam na dñånarahitå Kriyå. 

Apaùyandhako dagdho·gacchan paṅguùca dahyate.  Iti 

ùivarahasyam. 

The knowledge without action or the action without knowledge is not 

conductive to liberation. Without seeing the blind man was burnt and 

without being able to walk, the lame man was burnt.173  

Dharmasya sangrahaḥ  

Ahiṅså satyamasteya brahmacaryam dayå kúamå. 

Dånam pýjå japo dhyånamiti dharmasya  sangrahaḥ.174  

According to Åcårya Reïukåcårya the concept of Dharma is defined 

as – Non-violence, truth, non-stealing, celibacy, kindness, forgiveness, 

charity, worship, repetition of the Mantra and meditation – these form the 

succinct code of Dharma. 

Jëva 

 What is Jīva? The term is explained by  vīrågama as -   

Sa Jivo jñånacaitanyam yaḥ karoti mam priye. 

Ye cånye våyavaḥ sarve jīvam dadhati dehinåm.175  Jīva is the Ùiva 

accepted by Vīrågama as- Jīvaḥ ùivaḥ  iti khyåtaḥ176  

According to Åcårya Reïukåcårya the term is defined as -  tadanùo 

jīvanåmakaḥ.  
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Nirvikalpo niråkåro nirguïo niúprapancakaḥ. 

Anådhyavidhyåsambandhåttadanśo jīvanåmakaḥ. 177  tadanùo 

jīvanåmakaḥ not only the anùo but also he is the slitly not knowledgeful. 

Kincitaño jīva ucyate.178  

Bhoktå-Bhojya- Bhojayita 

Bhoktå Bhojyam Bhojayita sarvametaccaråcaram. 

Bhåvayan ùivarupeïa ùivo bhavati vastutaḥ.179  

One becomes in fact Ùiva by cherishing all movable and immoval 

objects falling into the categories of the enjoyer, the enjoyed and the one 

who prompts to enjoy, as of the nature of Ùiva.  

Paùu- 

Atra paùýnåm patiḥ paùýpatiḥ. Atra paùavo nåma siddheùvaravarjam 

sarve cetanåvantaḥ. Kåryakåraïånjanå niranjanåùca paùavaḥ.  

Åha – kim teúåm paùutvam? Ucyate- anaiùvaryam bandhaḥ. 

Kåraïaśaktisannirodhalakúaïaswåtantryamanaiśvaryam bandho∙nådiḥ. 

Bandhaguïa ityupacaryate (?) tat katham lakúaïamiti cet? taducyate – 

paùyanåt  påùanåt paùavaḥ.180  

Sankhyayogena ye muktaḥ sankhyayogeùvaråùca ye. 

brahmådyastiryagantåḥ sarve te paùavaḥ smṛtåḥ. 

patiḥ kasmåt? Åpti påti ca tån paùýnityataḥ  patirbhavati.181   

According to Candrajñågama the meaning of Paùupati: 

brahmådhyåḥ sthåvaråntantåùca devadevasya  ùýlinaḥ. 

paùavaḥ parikīrtyante sansåravaśavartinaḥ. 

Teúåm patitvåt viùveùaḥ ùivaḥ paùupatiḥ smṛtaḥ. 

malamåyådibhiḥ påùai sa badhnåti paùýn patiḥ.182  

patirlingam satī cåhamiti yukta sadå tathå. 

Pancendriyasukham nasty ùaraïasthalamuttamam.183  

Athapaturadhiúṭånam swaùakti kiraïåtmakam. 

Tasyåm divi sudīptåtmå niúkampo·calamýrtimån.  
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The highest place in which there is the presence of Supreme Lord is 

of the mature of resplendent rays of His own Ùakti. In that place which is 

considered as the location for the playful deeds related to the perfect souls, 

the Supreme Lord (Pati) is present illuminating the entire extent of that 

plane with His own rays.184  

Durlabham hi ùivañånam durlabham ùivacintanam. 

Yeúåmetatdvayam cåsti te hi såkúåtchivåtmakåḥ.185  

Rare, indeed, is the knowledge of Ùiva and rare, indeed, is the thought 

about Ùiva. Those who have there are, indeed, actually of the nature of Ùiva.  

Swadharmairavagamyante swågamokti nidarùanåt. 

Dhýmadagnerayathå patyuḥ ùaktayo viddhi  sådhanam.  

This has been declared and ascertained by the statements enshrined in 

the Āgamas which have been revealed by the Lord Himself. Just as the 

existence of fire is established through the appearance of smoke, even so the 

existence of pati is established through His own Ùaktis.186  

According to Kiraïågama – Vidyåpåda- the Paùu – 

Paśurnityo hyamýrto·jño niśkriyo nirguïo·prabhuḥ. 

Vyåpī måyodaråntaḥstho bhogopåyavicintakaḥ.187  

Tasmåtaùuddhasya sambandham samåyåti ùivatkalå. 

Tayodvalitacaitanyo vidyåkhyåpitagocaraḥ.16 

Rågena ranjitaùcåpi pradhånena guïåtmanå. 

Budhyådikaraïånīkasambandhåtabadhyate paśuḥ. 17 

Tato niyatasamùleúåtswarjite·pi niyamyate. 

Kålena kålasankhyånakaryabhogavimohitaḥ.18 

Evam tattvakalåbaddhaḥ kincitjño dehasanyutaḥ. 

Måyåbhogapariúvaktastanmayaḥ sahajåvṛtatḥ.19 

tataḥ sukhådikam kṛatnam bhogam bhunkte  swakarmataḥ. 

Same karmaïi  sanjåte  kålåntaravaùåttataḥ. 20 

Tīvraśaktinipåtena guruïå dīkúīto yadå. 
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sarvadñaḥ saḥ ùivo yadvat kincitjñatvavivarjitaḥ. 21 

Ùivatvavyaktisampurïaḥ sansårī na punastadå. 

Evam kramådvibadhaḥ sanmucyate  kramayogataḥ. 22 

kevalaḥ sakalaḥ ùuddhastryaavasthaḥ puruúaḥ smṛataḥ. 

malinatvåccitermokúaḥ pråpyate nirmalåt ùivåt.188  

Samiùropådhayaḥ sarve bhoktåraḥ paùavaḥ smṛtåḥ.189  

Påùa –  

Athavidyådayaḥ påùåḥ kathyante leùatå·dhunå 190 . Here Avidyå is 

called as Påùaḥ.  

Ùiva –  

Anulomavilomena ùiva ityakúaradvayam.- ityåhuḥ -191  

Vidhyåsu ùrutirutkṛúṭå rudraikådaśinī śrutou. 

Tatra pancåkúaratatra ùiva ityakúaradvayam.192  

 “Among the lores, the Vedic lore is great; in the Vedic lore the 

Rudrådhyåya consisting of eleven sections is great; in that again the 

Pañcåkúara mantra is great; in that mantra further the pair of syllables  Ùiva  

is great.193 

 The word ‘Śiva’ is formed from o’k~ by meta-thesis, which means 

word formation through transposition of letters. The meaning of o’k~ is 

illumining. So, he who illumines is Ùiva. Ùiva is self-created, self-illumined. 

He being himself illumined illumines the whole universe. 

 ‘Śiva’ means auspicious and an element of well-being.194  

According to Våtulaùuddhåkhyatantram the Ùivatattvalakúaïam – 

Ùivasya lakúaïam vakúye samåsåcchṛïu úaïmukh. 

Ùivam paråtparam sýkúmam nityam sarvagamavyayam. 

Aninditamanoupamyaprameyanåmayam.195  

vedaḥ ùivaḥ ùivo vedaḥ, vedo nåråyaïaḥ såkúåt. 196 

tatråsya sadyojåtamukhåd ṛgvedaḥ, våmadevamukhåd yajurvedaḥ, 

aghoramukhåd såmavedaḥ, tatpuruúamukhåd athrvavedaḥ, iùånamukhåt 
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tu ågamaḥ. pråkaṭyamupajagåma. Sarvairebhirvederågamaiùca 

bhagavanmahimaiva nibhṛtam stýyate.197  

Ùivaḥ sadåùivaùcaiva maheùaùca tridhå bhavet. 

Ùivam paramsanyuktam nirguïam niúkalam dhruvam. 

Arupamavikåram ca tṛptåmṛtanåmayam.198  

Nirguïo nityasampanno nimåyo nirupådhikaḥ. 

Akåyo bhaktakåyaùca paråtparataraḥ ùivaḥ. 15 

Eko rudraḥ paramjyotiḥ paramåtmå sanåtanaḥ. 

puruúaḥ ùåùvataḥ sthåïurýrdhvaretåstriyambakaḥ.16 

sådåkhyapañcakåtīto vedavedåntagocaraḥ. 

úadadhvakartå deveùaḥ sarvatattopari sthitaḥ.17199  

Ùivaḥ śýlī maheśvaraḥ - iti Abhidhånagaïapåthe.200   

Sarvañaḥ prerakaḥ ùambhuḥ.201  

Atra prerayitå ùambhuḥ ùuddhopådhirmaheùvaraḥ.202  

Ùivaḥ śýlī maheśvaraḥ - Abhidhanaganapathe –203 

ùivaḥ kasmåt? paripýrïaparitṛptatvåcchivaḥ.204 

 dravyårtha ca mahådevo dravyarýpo tu maheùvaraḥ. 

 Iti me bhedanam nasty, sarvarýpaḥ sadåùivaḥ.205 

 amṛtavatī-somaùambhý yånnå janmalå indra, 

 satyaṛúī-jyeúṭhådevīnnå brahma, 

vasudeva-devakīnnå janmalå viúïý (kṛúïa), 

nåbhiråja-marýtådevīnnå janmalå arýha, 

he sarvajaïa yonīja mhaïýna trilokåta jåhīra ase. 

Utpatti-sthitī-layavirahita åmacyå 

jýḍalasangamadevåsa åīvaḍīla asalyåsa sångå ho.206  

aja-hari-surådi 

sarvajaïa avinåśī navheta. 

Ùiva ekaṭeca nitya mhaïýna 

såúṭånga namaskåra ghålatī vedopaniúade. 
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‘uta imåni viśvabhýtåni, sadṛúṭe mṛḍoyåti. 

Namastu nīlagrīåya sahastråkúåya īduúe. 

Basavapriya kýḍalacennasangayya 

ekaṭeca nitya mhaïýna stavana karitī veda. 207 

ùiva sarva vastýadhye asýna to 

sarvatra ase mhaṭlyåsa 

sarva kåhī śiva kå? 

Nåhī maga kuṭhe åhe mhaïaje- 

Nirmala manåcyå pråïimåtråmadhye, 

santuúṭa asalelyå åùårahitånmadhye, 

nirmala, parama måheùvarånchyå hṛdayī 

agadī premåne våsa karī, 

nijaguru swatantra siddhalingeùvarå.208  

vedåmadhye ùiva ase tara pråïihatyå kå? 

Ùåstråmadhye ùiva ase tara viúamatå kå? 

Himålayåmadhye ùiva ase tara 

Gelele parata yetī kå? 

Nirbuddha månavånnå kai mhaïåve? 

Mana-vacana-kåyå ùuddha asalelyåncyå hṛdayī 

Śivå tumhåsa påhī mī, ambigara choudayyå.209  

Deva olyå kavaṭhimadhe jevaïa kare mhaïatī; 

Te khoṭe ase, kåraïa bhaktåcyå 

tonḍī jevaïa kelyåne. 

To håḍåncī måla dhåraïa kare mhaïatī; 

Te khoṭe ase, kåraïa to bhaktadehika 

Deva ase mhaïýna, 

To carma dhåraïa karato mhaïatī; 

Te khoṭe ase mhaïýna- 

Te kase mhaïaje - brahmåïḍa puråïe- 
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‘naivedhya purato nyastam, darśanåtswīkṛtama mayå 

Rasånbhaktasya jivhågre, aśnåmi kamalodbhava.’ 

Ase sångitale åhe. Taseca våtulågame – 

‘yåvannirvahate yastu, yåvajjīvam pratidñyå. 

Manuúyacarmaïå baddhe sa rudro nåtra sanùayaḥ. 

Ase sångitale åhe. 

Mhaïýna mahålinga kalleùvarayyå, 

Tumacī hålacåla mhaïaje 

Parakåyapraveùa ase ho.210  

Śrutīsa agamya, 

Daùadiùåmadhye viståralelå, 

Apratimatattve asalelå, apratima mahimåśålī 

Aśå måzhyå devåsama koïī ase kå? 

‘somaḥ pavate’ he śritivåkya jåïýna 

‘śiva eko devaḥ rýdro na dvitīyaḥ’ 

Aså viùvåsa ṭhevåvå ho. 

kýḍalasangamadevåvyatirikta 

konī nase såryå jagī mhaïýna 

mī håta uncåvýna purskåra detase ho.211  

veda swayambhý mhaïýn våda karaïåryå 

bhalyå måïaså, aika båbå, 

‘eko devaḥ rýdro na dvitīyaḥ’ 

Yå uktīvara viùvåsa ṭhevåvå ho. 

‘om dhyåvåbhýmī janayan deva eka eva 

Rýdro na dvitīyåyastu’ 

Yåvara viùvåsa ṭhevåvå ho. 

‘cakitamabhidhatte’ mhaïýna śrutī 

Jåhīrapaï sangate åhe. 

Yå jagåcå kartå 
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kýḍalasangamadeva ekaca pahå ho. 212 

‘śiva eko deva’ mhaïýna 

Ùruti-puråïe jåhīra sangatåheta. 

Mhaïýna ùivåùivåya 

Dusarå deva nåhī mhaïýna  

Jåïilelyå måheùvaråcyå hṛdyåta 

Våsa karatase åmace 

Nijagurý swatantra siddhalingeùvara. 213 

‘mardayanti caraïåni brahmapåïibhiḥ viúïuḥ samåyutam. 

Chatram dhårayati indraḥ mårgam viùodhayet. 

Anyåùra devatåḥ sarve, jayajīva ityabruvan.214  

Lingam-  

līyanåinganåcca liṅgam. Tad dhårayan lingadhårī bhavati. 

daïḍadhårivat ityarthaḥ.215  

Nådarýpaḥ ùivaḥ såkúåt liñgamityabhidhīyate.216  

Likåro layabuddhistho bindunå sthitirucyate. 

gakåratsṛúṭiritiuktå lingam sṛúṭyådikåraïam 

netradevo na ca paraḥ netram ca sarvameva ca. 

netramadhyodbhave lingam netramadhyodbhave triùubham. 

Dvinetram kucayorlingam cakúuùca ùivapuúpanca. 

Lingajyotisthitinetram lingabhiúekaùakúuúå. 217 

Ùivåsa nådapriya mhaïatåa, païa to nådapriya navhe. 

Ùivåsa vedapriya mhaïatåta, païato vedapriya navhe. 

Nådamagna råvaïåce åyuúya ardhe zhåle. 

Veda våcaïåryå brahmåce mastaka gele. 

Nådapriyahī navhe, vedapriyahī navhe. 

Åmacå kýḍalasangamadeva bhaktipriya åhe.218  

Brahma kevala ùýnya, guheùvarå.219  

Concept of Tat-Tvam-Asi 
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‘tat’ śabda linga mhaïýa jåïīva karýna deýna, 

‘tva’ śabda anga mhaïýna jåïīva karýna deýna, 

‘asi’ śabda pråïa mhaïýna jåïīva karýna deýna 

Angaca linga, lingaca anga mhaïýna sångýna Iúṭalinga deýna, 

Śrīgurýne dṛùya linga dåkhavilyånantar, 

Uralingapeddipriya viùveùvarå, 

Tumace śaraïaca ‘ tattvamasi’ sýtra pahå.220  

Śrīgurýe karatalåmalakavat pråïaling 

Karasthalåvara åïýna ṭhevilyåne mī 

Antarbåhya vicåra na karitå te linga 

Baghýna åvaḍine, premåne ånandåne nåcatase. 

Te kase mhaïaje- 

‘yato våo nivartante manaså saha. 

Nåabindýkalåtīta gurýïå lingamudbhavam. 

Ase sangitalyåkåraïe, 

Te mahåùreúṭha linga pråpt karýna 

Ånandita hotase kýḍalasangamdevå.221  

Śakti 

Tayoḥ sammelanåddevi kalå tatra pratisthita.222  

Liñgam ùaivamidam såkúåt ùivaùakti ubhayåtmakam.223  

Iúṭaliñgam Pråïaliñgam bhåvaliñgam ca pårvati 

Ekikṛtyårcanam kuryåt vīraśaivo na bhedataḥ.224  

Liïgam patiḥ satī cåham bhåvo yam vīraśaivinåm. 

Tasmåt liñgåtyaye devi sadhyaḥ pråïånparityajet.225  

Tistrastu ùaktayo jñeyåḥ kåraïasyåvyayåtmanaḥ. 

Våmå jyeúṭhå ca roudrī ca śaktayaḥ samudåhṛtåḥ.32 

jñånaùaktiḥ kriyåùaktiḥ ùaktidvayamantaram. 

jñånaùaktiḥ ùivå nityasṛúṭisanhårakṛtkriyå.33 226 
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It is to be known that there are three Ùaktis belonging to the Supreme 

Lord who is the Primal cause and who is with imperishable and 

inexhaustible powers. They are Våma, Jyeúṭha and Roudri. Apart from these 

three Ùaktis, there are two Ùaktis for the lord and they are Jñåna ùakti and 

Kriyå ùakti. Of these two, Jñåna ùakti is of the nature of Ùiva mantras and 

kriyå ùakti becomes instrumental for the continued performance of five 

cosmic such as creation, sustenance, dissolution and others. 

Tadiyå paramå ùaktiḥ saccidånandalakúaïå.227  

Samastalokanirmåïa – samavåyaswarýpiïī. 

Tadicchayå ·bhavat såkúåtswarýpånusåriïī.228  

Related to him, i.e. to Paraùiva is the Supreme ùakti who is the 

highest in status, i.e. Vimarùaùakti of Ùiva and who is of the nature of 

existence, intelligence and bliss.  

Måyå 

Layakåle jagallīlå måyå så kåmini priye. ityåhuḥ -229  

According to Kiraïågama – Vidyåpåda- the Måyå – 

Muktyartham sa paùurbaddho nånyathå såsya jåyate. 

Yåvat śarīrasanśleúo na sanjåto na bhogabhuk.230  

Måyeyam tadvapustasya tadbhåvånna nivṛattiḥ. 

Tena tenåswatantratvånmalino malinīkṛataḥ. 9  

Yathå vastram sadoútvåt malåntaḥstham viùuddhayati. 

aùuddhaḥ pudgalo baddho mayodaragato·pi san.10 

Måyodaram hi yatproktam kalådyavanilakúitam. 

Tasminyaùca layaḥ proktaḥ sýkúmadehavivakúayå.11 

Asatya, jaḍa, sukhaduḥkha, anitya, khanḍita, 

Hī påca måyecī lakúaïe hota.231 

Sývarïåsī måyå mhaïatī, 

Sývarïa navhe ho mayå. 

Kåminīsī måyå mhaïatī 
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Kåminī navhe ho måyå. 

Bhýmīsī måyå mhaïatī, 

Bhýmī nahve ho måyå. 

Manī upajate jī åsaktī, 

Tīca jåïåvī måyå, pahå ho guheśvarå.232  

Yatī, vratī yance dhairya khacavile måyene. 

Vīrånce ni dhīrånce såmarthya gamavile måyene. 

Harī, brahma, rudrådinå ati tråsa dilå måyene. 

Ho, ho, simmaligecyå cennaråmarýpī lingåmadhye 

Måyece markaṭ kåi karīla? 233 

Brahma 

Vijñåna brahma ityåhuḥ -234  

Ānandam brahma ityåhuḥ -235  

Namo namaḥ sadånandamýrtaye brahmaïe namaḥ. ityåhuḥ -236  

Sapta koṭī mahåmantra sagale åpulyå ṭhåyīca, 

Couryåïïava åkåśavyåpī śabda åpalyåtaca, 

Akåråpåsýna kúakåråparyanta, 

Båvanna akúare åalyåtaca. 

Cchattīsa tattve sagalī åpalyåtaca. 

úaṭkalå. Dvådaùakalå, úoḍaùa åpalyåtaca. 

cousaúṭha kalå ni vidhyå åpalyåtaca, 

he sarva åpalyåtaca utpatti-sthiti-laya 

påvata aslyåne, åpalyåhýne ùreúṭha ase 

dusare kåhī nasalyåkåraïe, 

åpaïaca parabrahma pahå, 

apramåïa kýḍalasangamadevå.237 

 sadhyojåa mukhaca pṛthvī mhaïýna jåïilyåvarī 

sthåvaralingåsa patrapýúa arpiïyåce mindhe kå? 

Våmadeva mukhaca åpa mhaïýna jåïilyåvarī 
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Pavitra jalåne majjana ghålaïyåce mindhe kå? 

Aghora mukhaca teja mhaïýna jåïilyåvarī 

Dhýpadīpåratīnce mindhe kå? 

Tatpuruúa mukhaca våyý mhaïýna jåïilyåvarī 

Mantratantråce mindhe kå? 

Īśåna mukhaca åkåśa mhaïýna jåïilyåvarī 

Dhyånamounåce mindhe kå? 

Aśå rītīne, pancabrahmaca mhaïýna 

Jåïilelyå ùaraïåsa sarva upacåra, sankalpa kå, 

Sångå, uralingapeddipriya viùveùvarå.238 

Ātman 

Ātmå ca kasmåt? Atatītyåtmå. Āpýrya kåryakåraïam 

viúayåścetatayatītyåtmå. Uktam hi- 

Yadåpnoti yadådatte yaccåti viúayån punaḥ. 

Yaccåsya satatam bhåvastasmådåtmeti sadñitaḥ.239 

Ātmånam mýrdhnim sansthitam ityåhuḥ -240  

Ùaraïåya namo namaḥ -241  

Vyåpyate sakalam tasmåt antaråtmeti gīyate. 

Sa eva hansa åtmå hi yogigamyo yadå bhavet.242  

Yo dhyåta yacca tad dhyånam tadvai dhyånprayojanam.2 

Ātmå dhyåtå mano dhyånam dhyeyaḥ sýkúmo maheśvaraḥ.3 

Yat param parmeùvaryam etad dhyånaprayojanam.243  

Only that person who has known well the nature of meditator, 

meditation and the fruit of meditations is fit enough to undertake the 

disciplines of yoga. The individual self is the meditator. Mind is meditation. 

The Great Lord Ùiva is the one to be meditated. The attainment of the 

supreme qualities of Ùiva, superior to which there is nothing, is the fruit of 

meditations. 

Åtmalingåne påhilyåsa påhaïåre, 
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Åtmalingåne aikalyåsa aikaïåre, 

Åtmalingåne sparùilyåsa ùivaïåre, 

Åtmalingåne cåkhilyåsa cåkhaïåre, 

Åtmalingåne hungalyåsa hungaïåre, 

Ātmalingåne krīḍå karaïåre, 

Aùåprakåre lingaprasådabhogå santṛpt asatī 

Tava ùaraïa, guheùvarå.244  

Mareparyanta kevala saråva kelyåsa, 

Pratykúa laḍhaïyåcå dina konatå? 

Ājīvana bhajataca råilyåsa, 

Tumhī swayam honyåcå dina konata? 

Artha ukaleparyanta jåïataca råhilyåsa, 

Satyåcyå såkúåtkåråcå dina konata? 

Jyå kåryåsåthī ålo te håtåvegale kelyånantara 

mṛtyýlokåce dåkúiïya have kaùålå? 

Madhura rasabharita hotåca amṛtaphala deṭḥåpåsýna 

tuṭate pahå, håca yåsī dṛúṭånta. 

Basavaïïå, cennabasavaïïå ådī pramathånī 

guheùvaralingåṭhåyī åtmasåkúåtkåra pråpta karýna, 

åtå vhåve ho niùcinta.245  

swataḥsa swataḥsa olakhaïeca paramåtmayoga. 

swataḥsa swataḥ visaraïeca måyåsambandha.246  

 The concepts of Ùaivågama and Vacanas are discussed in this 

chapter. It is found that the Dharmasya sangraha, Jīva, Bhoktå-Bhojya-

Bhojayitå, Paùu, Patiḥ, Lingam, Ùakti, Måyå, Brahmå, Åtman. Vacanakaras 

explained these terms with using own experiences. 

Suprabhedågama first paṭala explained the details about the 

Vīraśaiva pañcåcåryas, yugas, established Pīthås, Gotras, Sýtras, Varïås, 

Pravaras etc. After compared such concepts of both literatures.  We can say 
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terms of Ùaivågmas are scientific but Vacanakaras explained those terms 

very clearly and easier to understand a common man.  

 

 

 

 

 

Literary Value of Śaivågama and Vacanas 

 

The literature of Śaivågama and Vacanas are very important for 

Indian Cultural heritage. Each school of thought has its own literal value. 

Śrīkara bhåúya mentioned the importance of the Siddhånta and give title as 

- 

viùeùådvaitasañake. 

Dvaitådvaitmate ùiddhe viùeùådvaitasjañake. 

Vīraśaivaikasiddhånte sarvaùrutisamanvayaḥ.247  

Types of Viùeùådvaita siddhånta- 

Viùeùådvaitasiddhanta is the Ùåstra of Vīraśaivas which is divided 

into six types as per the dharma and sthalas. 

Śåstram tu vīraśaivånåm úadavidham sthalabhetaḥ. 

Dharmabhetasamåyogåt adhikårivibhedataḥ.248  

The Ùåstra of the Vīraśaivås is six-fold depending upon the 

differences in Sthalas, differences in religious practices ordained and 

differences in eligibility for each stage. In the commentary of Mariṭoïdårya 

the Anubandhcatuúṭyaya of the ùåstra –  

1) Adhikårī – Mumukúý 

2) Prayojanam - Ùivabhaktilabhyaùivaikyarupapararupamuktiḥ 

3) Viúayaḥ - Ekottaraùatasthalajñånam 
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4) Sambandhaḥ - Jñånsya ùåstreïa prakåùyaprakåùakabhåva eva 

sambandhaḥ. 

Śivaddharmottaram nåma śåstramīśvarabhåúitam.249  

Ùivaddharmottaram – ùåstra, which was origionally spoken by Ùiva. 

Tvanmukhåcchrotumicchåmi siddhåntam ùrutisammatam. 

Sarvadña vada me såkúåcchaivam sarvårthasådhakam.250  

Hence, I would like to here from you the siddhånta (doctrine), which 

is acceptable to the Ùrutis (Vedas). O omniscient one, please tell me the 

doctrine which is directly associated with Ùiva, which is the means for 

attaining all rewards.  

Sånkhyam yogaḥ påñcaråtram vedaḥ paùupatam tathå. 

Etåni månabhýtåni nopahanyåni yuktibhiḥ.251  

Sånkhyam yogaḥ påñcaråtram vedas and  paùupata, these are the 

siddhantas, 

which are quite authoritative and which should not be refuted with 

arguments.  

Ùaivatantramiti proktam siddhåntåkhyam ùivoditam. 

Sarvavedartharupatvåt pråmåïyam vedavat sadå.252  

The Ùaiva doctrine which is known as siddhånta expounded by Ùiva 

is authoritative like Veda, because it brings out the significance of the entire 

Veda.  

Siddhåntam Vedasammatam –253  

Siddhanta is accepted the Veda.  

Siddhåntåkhye mahåtantre kåmikådhye Ùivodite. 

Nirdiúṭamuttare bhåge vīraśaivamatam param.254  

In the latter part of the great traditional lore called siddhånta which 

starts with Kåmika and which is taught by Ùiva, the supreme doctrine of 

Vīraśaiva is advocated. 

Vidhyåyåm  ùivarýpåyåm viùeúåd ramaïam yataḥ. 
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Tasmådete mahåbhågå vīraśaivå iti smṛtåḥ.255  

It is because of the special experience of bliss in the knowledge in the 

form of Ùiva that these great souls are called as ‘Vīraśaivås’. 

Vīśabdenaocyate vidhyå śivajīvaikyabodhikå. 

Tasyåm ramante ye śaivå vīraùaivåstu te matåḥ.256  

The term “Vi” stands for “Vidhya” (knowledge) which teachers the 

identity of ùiva and jīva. Those devotees of ùiva who take delight in that are 

called Vīraśaivas. It is very important things found in the school of thought 

because it is clearly based on study or practice of devotee. It is self 

realization or self experience not only depends on others experience or 

teachings.  

The literature of Ùaivågama siddhånta composed according to the 

rules of Sanskrit Kåvyaùåùtra. Very simple compostion of Ùlokås in 

Ùaivågama made it easy and beautiful. Simlpicity with the depth of 

scientific attitude or presentation is the second speciality of Ùaivågama. 

Ùaivågama literature is very vast and explained each and every term of 

Siddhånta. It follows the rules of Kåvyaùåstra very nicely. We can see the 

beauty of literature i.e. Alankårås, Bhavas, Rasas etc.  

 The Vacana Sahitya is the literature explained the teachings of 

Ùaivågama with modern view. The Basavannå and contempary 

Vacanakaras with their self experience and practice shown the drawbacks 

of traditions and gave a new sight to devotees. It is very important and large 

work done by Basavadi Vacanakaras in 12th century.  

 The tradition of Vacanakaras started in 12th century and continued till 

16th century. The Vacana Sahitya did not follow the rules of Kåvyaùåstra to 

compose the Vacanas. But, it became helpful to common people to 

understand the terms and philosophy of Ùaivågama or Siddhånta. These are 

Bhakti rasapradhånam. 
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 It can conclude that the both literature are very important for the 

study of Ùaivågamasiddhanta or Vīraśaivisam. Due to the study of both 

literatures we can know the concepts of Ùaivågamasiddhanta or 

Vīraśaivisam very clearly.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Conclusion 
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Introduction of Śaivågamas and Vacana Literature: 

 Ågama – Ùaivågama – Pýrva and Uttara bhågas, and then Kriya, Carya, 

Dnana and Yoga and second important literature Vacanas are introduced 

in first topic. It is noted that, the Ùaivagamas are came from the mouth 

of Ùiva and Vacanas are the sayings or self experinces of Bhaktas. It can 

clearly state that, Śaivagama’s author is only one Lord Ùiva but the 

Vacanas authors are many more in numbers. 

 When we discussed about the time of both literatures, we could not give 

the exact time of Ùaivagama whereas the Vacana literature is developed 

in 12th Century. It is clearly stated that the period of Ùaivagamas is 

earlier than Vacana Sahitya. 

 Sanskrit is the language of Ùaivagama whereas Kannada is the language 

of Vacana Sahitya. Ùaivagama are the original literature whereas the 

Vacanas are the secondary data of Ùaivagama traditions translated in 

Kannada for common people. Vacanakaras attacked on the drawbacks 

of Ùaivagama literature and point out the mistakes found in the 

Śaivagama siddhanta’s karmakanda very clearly. Finally we can say 

that the Ùaivagama and Vacanas are family traditions.  

Philisophy of Śaivågamas and Vacanas: 

 Bhakta, måheśvara, prasådī, pråïalingī, śaraïa, aikya are the six 

sthalas described in both theories. In 8th paṭala of Sýkúmågama very 

beautiful discussion found on the “Liṅgåṅgasthala-samanvaya”. When 

we campare the Ågama text with Vacanas it is found that the discussion 

of Ågamas on Six sthalas is deep knowlwdgeful but Vacanas Six sthalas 

theory functional or it is making easier than Ågamic Six sthalas. The 

dialogue between lord Ùiva and mother Pårvatī in the text Sýkúkågama 
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about the úaṭasthalåm proved that the six sthalas theory is earlier 

introduced than Vacana Sahitya. 

 The aúṭåvaraïas are Gururliïgam jaïgama, tīrtham, prasådakaḥ, 

Bhasma, rudråkúa, mantra are discussed in Candrajñånågama’s second 

paṭala. We found difference between Ågamic and Vacana’s concept 

about the same åvaraïås. Such as concept of Dīkúå, Guru, Liṅga, 

Mantra, Rudråkúadhaåraïa, Bhasma, Prasåda and Pådodaka. 

Vacanakaras did not explain some points as compared to ågamas like 

the concept of åcarya, worship of Liṅga with Vedic mantras like rudra 

etc, Mantra’s ṛúī, Devatå, Chandas, nyåsa etc, the mouths of Rudråkúa 

– these concepts have many differences in both traditions.  

 According to Vacanakaras Liṅga is wearing in a single cloth whereas 

ågamas accepted a casket and thread. Vacanakaras accepted 

Liṅgadhåraïå only on chest not another part of human body but ågamas 

has its own view about the Liṅgadhåraïå. Ågamas are used Vedic 

hymns during the worship of Liṅgam but some vacanakaras did not use 

the Vedic hymns during the worship of Liṅgam. 

 The candrajñånågama explained Liṅgåcåra, Sadåcåra, Ùaivåcåra, 

Gaïåcåra, Bṛutyåcåra as Pañcåcårasvarýpanirýpaïa in details.These 

five åcårås are mainly accepted by Ùaivågama tradition and Vacana 

Sahitya for practise. The vacana Sahitya played very important role in 

Vīraśaivasiddhånta.  

Concepts of Śaivågamas and Vacanas: 

 The concepts of Ùaivågama and Vacanas are discussed in this chapter. It 

is found that, the Dharmasya sangraha, Jīva, Bhoktå-Bhojya-Bhojayitå, 

Paùu, Patiḥ, Lingam, Ùakti, Måyå, Brahmå, Åtman. Vacanakaras did not 

give details about these concepts in philosophical view.  
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 Suprabhedågama first paṭala explained the details about the Vīraśaiva 

pañcåcåryas, yugas, established Pīthås, Gotras, Sýtras, Varïås, 

Pravaras etc. After compared philosophical terms of both literatures, we 

can say terms of Ùaivågmas are clear but Vacanakaras made those terms 

easier to understand by a common man.  

Literary Value of Śaivågama and Vacanas: 

 It can conclude that, the both literatures are very important for the study 

of Ùaivågamasiddhånta or Vīraśaivism. Due to the study of both 

literatures, we can know the Ùaivågamasiddhånta or Vīraśaivisam very 

clearly.  

 Today in south region of India, some peoples try to divide these two 

traditions. So this project the best answer to selfish peoples, exeprts and 

Matthadhipatis who initiates the Ùaivågama-Siddhånta (Vīraśaivism) 

and Vacanas are different for their individual benefits. 

 It is very useful research work for scholors. There is broad scope for 

students to study this topic. I hope this project can motivate to the 

students, scholors to do research in this area of literature. It is our 

cultural heritage, so we try our best to save it.  

 The tradition of Ùaivågamasiddhånta is very rare literature, we try our 

best to make it part of today’s education system.  

 “Satyam, Śivam, Sundaram”- the teachings of Lord Ùiva is the divine 

knowledge of equality and Humanity.   
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